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My Lord, 

AJuft Concern for Truth, arid the Firft' 
Principles of the' Chriftian Religion,- 
was the only Motive that engag d mcf 
in the ExaminaSon of your LordfiiipV 
!bo(9:rines in a Former Letter to your Lordftip,* 
And the fame Motive, I hope, will be thought 
a fuificient Apology for my prefuming to givd 
your Lordlhip the Trouble of a Second Letter. 

Amongft the Vain Contemptible Things y 
whereof yotir Lordlhip would create an Abhor- 
rence in the Layity, are, the Trifles and Niceties 
of Authoritative BeneJiitionSy Abfolutions^ Excommu* 
nications ^. Again, you fay, that to expert thi 
Grace of God from any Hands^ hut bis own^ is to 

affront him 1» And that all defends upon God 

and our felves j Tbat Human Benediilions, Humati 
Abfolutionsy Human Excommunications, have nothing 
to do with the Favout of God t. 

It is evident from thefe Maxims Cfor your 
Lordftiip afferts them as fuch) that whatever In- 
ftitutions are obferved in any Chriftian Society^ 



* PrefervativCfV. 98, t P. 89. i P. |oi. 
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Upon this Suppcficion, that thereby Grace is 
conferred thro' Human Wnds^ or by the Miniftry| 
of the Clergy, fuch Infticutions ought to be con- 
demn'd, and are condemned by your Lordfhip,] 
as tripngy ufdcfsy and affronting to Go4. 

There is an hfiltution^ my Lord, in the yetV^ 
flabliflVd Church of England, which we call Cp»- 
firmation : It is founded upon the exprefs Words 
of Scripture, Primrtive Obfervance, and the U- 
nWerfal PraAicc of all fucceeding Ages in the 
Church The Defignpf this Infticution is, that 
it (hottld be a Means of conferring Grace, by the 
Prayer and Impofition of the Bifhofs Hands on 
thcfe who have been already Baptized. But yet 
againft all this Authoiity, both Divine and Hu- 
man, and the exprefs Order of our own Church, 
your Lordfliip teaches the Layity, that aU Hw 

fttun Benediilicns are ufelefs Niceties ; and thaf to ex^ 
peS Qodts Graufrcm any Hands bnp his o^w^Wj is to 

affront him. ' 

If fo. my Lord, what (liall we fay in De- 
fence of the Apoftles ? We read (^ih 8. 14.) 
that \Vhen Thitip the Deacon had baptiz'd the^^- 
tnaritans . the Apoftles fent Peter and John to 
them, who having pray'd, and laid their Hands on 
thiMj they reaivd the Holy Ghofly who before 'was 
jaUin upon none of them j only they were haftizked in 
the Naffje of the Lord Jefus^ 

My Lord, feveral things are here out of Que- 
ftion ; Fnffy That fom<: thing elfe, even in the 
Apoftclical Timesywas neccffary, befidcs Bap- 

tifm^ 
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l^tifni, in order to qualifie Perfons to become cothi 

pleat Members of the Body, or Partakers of the ' 

] Grace of Chrift. They had been baptizd, yec 

^did not receive the Holy Ghoft, till the Apo. 

files Hands were laid upon them, idly^ That 

God's Graces are not only con^er'd by means 

• o{ Human Hands j but of fome particular Hands, 

' and not others. yJly, That this Office was fo 

flriftly appropriated to the Apoftlcs^ or Chief 

Governours of the Church, that ic could not 

be perform'J by Infpir^d Men, tho' empowered 

to work Miracles, who were of an inferioar 

Order ; zs Fbilip the Deacon. 4^6/y, That the 

Power of the Apoftles for the Performance of this 

Ordinance, was intirely owing to their fupe- 

riour Degree in the Miniftry j and not to any 

extraordinary Gifts they were endow'd with : 

For then Philip might have performed it j who 

was not wanting in thofe Gifts, being himfelf 

an Evangelift, and Worker of Miracles : Which 

is a Demonftration, that his Incapacity arofe 

from his inferior Degree in the Miniftry. 

And now, my IjOrd, are all Human BtneJi^ 
Biohs Niceties and Trifles ? Are the Means of God's s 
Grace in his own Hands alone ? Is it wicked, 
and affronting to God^ to fuppbfe the contrary r 
How then comes Tcter and John to confer the 
Holy Ghoft by the Impofuion of their Hands ? 
How comes it, that they appropriate this Of- 
fice to themielves ? Is the Difpenfation of 
God's Grace in his own H^nds alone ? And yet 
can it be difpens*d to us by the Miniftry of fonie 
Perfons, and not by that of othcis ? 

B 2 Were 



(4 J 

Were the Apoftles fo wicked, as to diftinguift 
jthetnfelves by a Pretence to vain Povyers, whict 
God had referv'd to himfelf ? And which you; 
|Lord(hip fuppofes from the Title of your Pre 
fervative, that it is inconfiftent with Commo\ 
Senfsy to imagine that God would, or could havi 
communicated to Men. 

Had any of your Lordfiiip's well-inftruded 
Layity liv'd in the Apoftles Days, with whai 
Indignation muft they have rejected this fenflefi 
Chimerical Claim of the Apoftles ? They mufl 
have faid. Why do you, Peter or Johfty pretend 
to this Blafphemofis Power ? IVhiljl we helievt 
the Gofpel, we cannot expe£l the Grace of God 
from any Hands but his own. You give us the 

Holy Gbofi ! You confer the Grace of God I Is 
it hot impious to think, that He jhouU make our 
Imprcvement in Grace depend upon your Mini- 
ftry ; or hang our Salvation on any particular 
Order of Clergymen ? We know, that God is 
Juft, and Good, and True, and that all depend^ 
upon Him and our felves, and that Human Be- 
nediSlions are Trifles. Ther^eforQ whether you 
Peter ^ or you Philips or both, or neither of you 
\2Cjf your Hands upon us, we are neither better 
por worfe j but juft in the fame State of Grace as 
we were before* 

This Reprefentation, has not one Syllable In 
|t, but what is founded in your Lordihip's Dp- 
f^rine^ ^nd perfedly agreeable to it. 
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The lats moft Pious and Learned Bifliop 
Beveridge has thefe remarkable Words upon 0»- 
firmation : " How any Bilhops in our Age' 
'^ dare neded fo confiderablc a Part of their 
*^ Office, I know not j but fear, they will havp 
*^ no good Account to give of it, when tbej come 
tojiand before Go£s Tribunal ^. 

But we m^y juftly, and therefore I hope, with 
Decency, ask your Lordfliip, how you dare per- 
form this Part of your Office ? For you hav(? 
condemn d it ^s Trifling and JVicked y as Trifling, 
becaufe it is an Human BencdiBion j as Wicked^ 

becaufe it fuppofes Grace confer'd by the Hands 
ff the Bi(hop. If therefore any baptized Perfons 
ihould come to your Lordfliip for Confirmation, 
if you are fincere in what you have deliver'dj 
yourLordfhip ought, I humbly conceive, tomake 
them this Declaration. 

" My Friends, for ihe-fakeof Z)fr^»cyand Or^ 
** der, I have taken upon me the Epifcopal 
*^ Charader ; and, according to Cuftom, which 
f^ has long prevail d againit Common Sence, 
^ am now to lay my Hands upon you : But, I 
f^ befeech you, as you have any Regard to the 
'^ Truth of the Gofpel, or to the Honour of 
f^ God, not to imagine, there is any Thing in 
*^ this Aftion, more than an ufelefs empty Ce* 
^^ remony : For if you expeft to have any Spi- 
f^ ritual Advantage from Human BenediSions, or 



J Fi^ft yilume of Serrnonf^ 
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^ to receire Grace from the Impofition of a Bi- 
*^ fiiop s Hands, you affront God, and in effe<ft, 
*^ renounce Chriftianity. 

Pray, my Lord confider that Paffage in the 
Scripture, where the Apoftle fpeaks of Leai^ing 

the Frinciples of the Doiirine of Chrijiy and going 
on unto PerfeBion j not laying again the Foundation 
of Repentance from dead IVorks, of Faith towards 
iSod^ of the DoBrint of Baptifms^ and of Laying on 
ef Handsy and of the RefurnBion of the Dtady and 
^f eternal Judgment y (Heb. 6. I2») 

My Lord, here it is undeniably plain, that 
this Laying on of Hands, (which is with us 
galled Confirmation) is fo fundamental a Part of 
Chrift'j Religion, that it is called one of the 
Firft Principles of the Dodrine of Chrift ; and 
IS placed amongft fuch primary Truths, as the 
Refurredion of the Dead, and of Eteri^al Judg* 
ment* 

St. Cyprian fpeaking of this Apoftolical Im- 
pofition of Hands, fays, The fame is now pra* 
Sisd with m ^ they who have been baptiz/d in the 
Churchy are brought to the Vrefidents of the Church, 
that by our Vrajer and Impofition of Hands, they 
may receive the Holy Ghofi, and be confutpntated with 
the Lord's ,Seal. 

And mufl we yet believe, that all Human Be^ 
nediBions are Dreams, s^nd the Impofition of Hu- 
man Hands trifling and ufelefs j and that to 
exped God's Graces from them, is to affront 
, ^ him ^ 
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him ? Tho* the Scriptures exprefsly teach us; 
that God confers his Grace by means of certain 

particular Human Hands ^ and npt of Others j tho* 
they tell us^ this Human Benediiiion, this Laying 
on of Hands^ is one of the firil Principles of 
the Religion of Chrift^ and as much a Foi)nda- 
tion Doftrine as the Refui;reftion of the Deadj, 
and Eternal Judgment j and the' every Age 
fmce that of the Apoftles, has ftridly obferv'd it 
as fuch, and the Authority of our own Ghurch 
Aiil requires the Obfervance of it ? 

m 
I come now, my Lord, to another Sacred and 
Divine Infiitution of Chrift's Church, which 
ftands expos'd and condemnf'd by your Lord- 
fhip's Doftrine ; and that is, the Ordination of 
the Chriftian Clergy j where, by means of. an 
Human Benedidion, and the Impofition of the 
Bifbop's Handsythe Holy Ghoft is fuppofed to be 
confer'd on Perfons towards confecrating them 
for the. Work of the Miniftry. 

We find it conftantly taught by the Scripture^, 
that all Ecclefiaftical Authority, and the Graces 
whereby the Clergy are qualified and enabl'd ta 
exercife their Fundions to the Benefit of the 
Church, are the Gifts and Graces of the Holy 
Spirit. Thus the Apoftle exhorts the Elders ta 
take b%ed unto the Flacky over which the Holy Ghofi 
hath made them Ovirfeers^ ^Eph. 4. 7.) But how^ 

my Lord, had the Holy Ghoft made them Over- 
feers, but by the Laying on of the Apoftles 
Hands ? They were not immediately call'd by 
the Holy Ghoft ; but being confccrated by fucB 

Human- 
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Human Hands as had been authorized to chait puf- 
pofe, they were as truly call'd by him, and 
fanAified with Grace for that Employment, ai 
if they had received an immediaite or miraculous 
Commiffion, So again, St. Paul puts Timothy \ti 
inind, to fiir up the Gift of God that was in bim^ 
hy laying on of hit tiands^ (i Tim. i» 6.) 

And now^ my Lord, if Human BenediBions be 
fuch idle Dreams and Trifles j if it be affronting 

to God^ to expcift his Graces from them, or 
through Human Hands i do We not plainly want 
new Scriptures ? Muft we not give up the Apo- 
files as Furious High-Church Prelates^ who s(- 
fpir'd to prefumptuous Claims, and talk'd of 
conferring the Graces of God by their own 
Hands ? Was not this Dodrine as Arange and 
unaccountable then, as at prefent ? Was it 
tiot as inconfiftent with the Attributes and 
Sovereignty of God at that time^ to have 
his Graces pafs through other Hands thar> hi^ 
own, as in any fucceeding Age ? Nay, my 
Lord, where fhall we Snd any Fathers or Conn* 
cils, in the Primitive Church, but who own'rf 
and aiTerted thefe Powers ? They that were fcr 
ready to part with their Lives, rather than do 
the Icaft Diflionour to God, or the Chriftiair 
Name, yet were all guilty of this horrid Blafphe^ 
my, in imagining that they were to blefe in 
God's Name ; and that by the Benedidion and 
Laying on ot the Bifhop's Hands, the Graces of 
the Holy Ghoft could be confcr*d on any 
PerfonStf 
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Agreeable to the Scnce of Scripture stnd Ari- 
iiquity, our Church ufcs this Form of Ordina- 
tion : The Bijhop laying his Hands on the Perfoni 
fltady faith, Receive the Holy Ghofty for the Office 
and Workfff a Triefi in the Church of Xiody cdrhmiu 
ted unto thee, by the Imfofition of our Hands. Froiri 
this Form, it i$ plairi, fjr/?, that our Church 
holds, that the Reception of the Holy Ghoft is 
neceiTary to conilitute a Perfon a Chriftiani 
Prieft. ^dly, That the Holy Ghott is confer'iJ 
through Human Hands. . ^dlj. That it is by thei 
Hands of a Biftiop that the Holy Ghoft is 
confer d. 

If therefore your Lordfhip is right in your 
Doftrine, the Church of England is evidently 
Ai6ff corrupt. For if it be diflionourable aritf 
aftrppting to God, to expe<ft his Grace from any 
Human Hands j it muft of necefficy be diflio- 
nourable and affronting to him, for a Bifliop to^ 
pretend to confer it by his Hands. And caoi 
thit Church be any ways defended, that has e- 
ftablifli'd fuch an Iniquity by Law, and madcj 
the Form of it fo necenary ? How can youc 
Lordfliip anfwer it to your Layity, for taking 
the Character or Power of a Bifiiop from fuch 
Si Form of Wprds ? You tell them, it is affront- 
ing to God, to expect his Grace from Human 
Hands J yet to qualifie your feif for a Biflioprick, 
you let Human Hapds be laid on you, after a 
manner which directly fuppofes you thereby re- 
ceive the Holy Ghoft ! Is it wicked in them to 
expect it from Hnman Bands ? And is it lefs fo in 



your Lordfliip, to pretend to receive it from Hin 
man Hands ? He that believes, it is affronting to 
God, to expect his Grace from Human Hands, 
muft likewife believe, that our Form of Ordi- 
pation, which promifes the Holy Ghoft by the 
Bijhofs Hands, muft be alfo affronting to God. 
liertainly, he cannot be faid to be very jealous 
of the Honour oif God, who will fubmit him- 
felf to be made a Bifliop by a Form of Words 
derogatory, upon his own Principles, to God's 
Honour. 

Suppofe your Lord (hip was to have Seen 
confecrated to the Office of a Bifhop by thcfo 

Words J Take thou Power to Juftain all things in Bt^ 
ing given thee by my Hmds. 1 fuppole, your Lord- 
ihip would think it intirsly Unlawful to fubmic 
10 the Form of fuch an Ordination. But, ntf 
Lordy receive thou the Holy Ghofi, &c. is as impious 
a Form, according to your Lordfhip's Doctrines 
and equally injurious to the Eternal Power and 
Godhead, as ihe other. For if the Grace of 
God can only be had from his own Hands, would 
it not be as innocent in the Bifliop to fay, Re^ 
fdve thcu Power to fuftain ail things in Being, as to 
fay. Receive the Holy Ghofi, by the Imfofition of mj 
Hands ? And would not a Compliance with ei- 
ther Form be equally unlawful ? Acording to 
your Doctrine, in each of them Gods Preroga* 
tive is equally invaded ; and therefore tlie Guik 
niuft be the fame« 
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It may alfo well be wonder'd, how your Lord* 
(hip can accept of a Charader^ which is, or 
ought to be chiefly diftinguifli'd by the Exercife 
of that Power which you difclaim j as in the 
Offices of Confirmatiomnd Ordination. For, my 
Lord, where can be the Sincerity of faying. 

Receive the Holy Gboft by the Impoption of our Hands ^ 

when you declare it affronting to God, to expeft' 
it from any Hands buthis own J* Suppofe your 
Lordfliip had been preaching to the Layity a*, 
gaitifl: owning any Authority in the Virgin Mary i 
and yet fhould acguicfce in the Conditions or 
being made a Bifliop in her Name, and by re-; 
cognizing her Power : Could fuch a SubmiflTion* 
be confiftent with Sincerity ? Here you forbid 
the Layity to exped God's .Grace ffonj any 
Hands but his j yet not only accept of an Of* 
fice, upon Suppofition of the contrary Dodrinejl 
bat oblige your felf, according to the Sence of 
the Chorch wherein you are ordain'd a Bifliop^ 
to ad frequently in dircft Oppofition to yoxxt 
own t'rinciples. 

So that, I think, it is undeniably plain, that 
you have at once, my Lord, by thefe Dodrines 
condenrn'd the Scriptures, the Apoftles, their 
martyr'd Succeffors, the Church of England and 
your own Condud j and have hereby given us 
fome reafon (tho' I wi(h, there were no Qccadon 
to mention it^ to fufpeft, whether ygu, who al- 
low of no other Church, but what is founded 
in Sincerity, are your felf> really a Member of 
any Church. 

02, I 
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I fiiall now proceed to fay fomeching u 
the Confecration of the Lord's Supper j whici 
as much expcs'd as a Trip, by your IxrJftiip! 
Dofliine, as the other Inllituiions. St. P^uf 
fays, TU Cuf of BhJ^ng ■u.'hicl) v/e bleft, is it pat 
ths Communkn of the Blond of CM^ ? My Lo^d, 
is not this Cup uill to be blefs'd ? Muft there not 
therefore be (uch a thing as an Humnn ^cnciiiilioiil- 
And are Huoian Bcnedijaions to be all defpia'd, 
thougli by therri*th? Bread and Wine become 
Weans of Grace, and are made the Spiritual 
NouvifhmEnt of our Souls? Can any one bleft- 
iKis Cup ? If not, then there is a Difference be- 
tween Human Ecnedi(2ion£ : Some are authori- 
zed by Gcd, and their Blefling is effectual } 
whilft others, only arc yain and prefuti)ptuous. If 
the Prayer tjyer tlie Elementi, mid the Confe- 
t;raiion, be only a Trifls and a Dream ; and it 
be offejifive to God, to expe^ they are conver- 
(ed iijEp Meaps of Grace by ^n Human Benedi- 
fliori ; why Jasn did % Faitl pretend to hlefs 
them ? Why did he make it the Privilege of the 
Church ? Or, why do we keep up the fame 
Solemphyc' But if it be to be blefs'd only by 
God's Minifters, then liow can your Lord/hip 
anfwer it to Gcd, for ridiculing and abnfing 
Human Benediiaions ; and telling the World, 
that a vvarticular Order of the Clergy are not of 
any neceflihy, nor can be of any Advantage to 
them. For if the Sacrament can only be blefs'd 
Jjy God's Minifters ; then fuch Minifters are as 
necefTary, as the Sacraments themfelves. 

t s«. 
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I ncfvwTays, the Cap mufl be blds'd : If you 
f fay, any one may blefs it, then, though you 
f coniemn ihe Benedi(9ions of the Clergy, you 
f allow of them by every body elfe: If every bo- 
. dy cannot blefs it; then, you muftconfefs, that 

the Benedidions of focne Perfons are efiedual, 

where othets are not. 

My Lord, the great Sin againft the Holy 
Ghoft, was the Denial of his Operation in the 
Miaiftry of our Saviour. And how near does 
your Loidftiip come to it, in denying the Ope- 
ration of that fame Spirit, in the Minifters whom 
Chrift hath feni ? They arc employed in the 
fame Work that he was. He left his Authority 
. wiih them ; and promis'd, that the Holy Spirit 
fhould remain with them to the End of the 
World ; that whatfoev^r they Ihould bind on 
Earth, fliould be bound in Heaven ; and what- 
foever they fhould loofe on Earth, fliould be 
looied in Heaven j that wholbever defpifeschem, 
defpifes Him, and Him that fent him. And yec 
your Lordfhip tells us, we need not to trouble 
our Heads about any panicular Sort of Clergy; 
that all is to be tranfaiSleij betwixt God ard our 
lel«s; that Human Benedif^ions are infignifi- 
cant Tiifles. 

But pray, what Proof has your Lord/hip for 
all this i Have you any Scripture for it ? Has 
God any where declar'd, that no Men on Earth 
have any Authority to blefs in his Name ? Has 
he any where faid, that it is a wicked, prefum- 
■■•■''' • piuous 



ptuous Thing for any one to pretend to it ? 
he any where told us, that it is inconfiftenr wii 
his Honour^ to beftow his Graces hy Hut 
Bands ? Has he any where told us^ that he 
no Minifters^ no EmbalTadors on Earth ; 
that all his Gifts and Graces are to be receivi 
immediately from, his own Hands ? Have youl 
any Antiquity, Fathers or Councils on yom 
fide ? No : The whole Tenour of Scripture, tbcl 
whole Gtirient of Tradition is againfl: you. You ' 
Novel Dodrine has only this, to recommend it 
to the Libertines of the Age, who univerfally 
give into it, that it never was the Opinion o{ 
any Church, or Church- man. It is your Lord- 
Ibip's prdper AiTertion, That we offend God in 
taift&ing bis Graces from any Hands but bis oum, • 

', • ' ■ 
- Now it's flrange, that God (hould be offend- 
^ with his own Methods ; or that your Lord- 
fiiip fhould find us out a Way of pleating him, 
more fuitable to bis Nature and Attributes, than 
what he has taught us in the Scriptures. I call 
them his own Methods : For what elie is the 
whole jFe32^i/b Difpenfation, but a Method of 
Qod's Providence ; where his Bleffings and Judg- 
ments were difpens'd by Human Hands ? What i$ 
the Chriftian Religion, but a Method of Salva^ 
tion, where the chief Means of Grace are of- 
fer'd and dirpens'd by Human Hands ? Let me 
here recommend to your Lordfiiip, the excellent 
Words of a very Learned and Judicious Prelate 
on this Occafion* 
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|, " This will have no Weight with any Rea- 
*-* fonable Man, againft the Cenfiires of the 
*' Church, or any other Ordinance of iheGo- 
*' fpel, that ihey make the IntcrTention of o- 
*' ther Men neceffary to our Salvation j fince 
^* it has always been God's ordinary Method, to 
*' difpenfe his Bleflings and Judgments by the 
« Hands of Men *. 

Your Lordfliip exclaims againft your Adver- 
faries, as fuch Romantick ftrange fort of Men, 
for talking of Benediftions and Abfolutions, and 
of the Neceffity of receiving God's Ordinances 
from proper Hands : Yet, my Lord, here is an 
Excellent Bifliop, againft whofe Learning, Jit^g- 
mttjt and Protvflantifm, there can be no Obje^ioni 
who fays, if a Perfon have but the Vfe of bis 
Reafon, he will have nothing to objeft to any 
Ordinances of the Gofpel, which make the In- 
tervention of other Men neceffary towards the 
Conveyance of them ; fince that has always 
been God's ordinary Method. The Bifliop does 
not fay, it is neceffary, a Man fboutd be a 
Gnat Di'vine to acknowledge it j fo he he but a 
ReafmMe Man, he will allow it. Yet your 
Lordfliip is fo far from being this ReafonabU Adatiy 
that you chink your Adverfaries void both of 
Reafon and common Senle, for teaching it. 
You cxprefsly exclude M Perfons from having 
any thing to do with our Salvation ; and fay, ic 
3i/haS)i depends upon God and our felves. 
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Ifou tell ns^ that Authoritative BentJUfiok 
imtber of the Terms of Art ufed by. your Vrmfi 
Adverfariis ; in ivhlch they claim a R^ht^ in une 
gular SucceJ/im, of BUJJing the People *. An il 

nioQs Author^ my Lord^ (in the C^nion 
many^ if not of moft of yotir Friends) 
the Cohjecration of the Elements ConJ9i^ini9ii\\ 
your Loidfhip calls the Sacerdotal Benedikim 

Term of Art j too plain an Incimation^ tho' 
more remote and fomewhat fofter Terms^ 
In the Sence of a Certain Father of the Chi 
her Clergy are little better th^n fo nun jr ]\ 
glers. 

Your Lordfliip fays. If th^ only rneant bereij m 
declare npon what Terms Ood wiU give bis Blfffim 
to Chrifiians, or to exprefs their civn hearty Wifh^ofi 
tbem^ this might be underwood. So it rnight, m} 

Lord, rery eafily j and, i fuppofe, every heM 
nnderftands that they may do this, whether tfier 
be Clergy or Layiiy, Men or Wort*6 : Fori 
prcfume, any one may declare what Ibe tarkes tb| 
be the Terms of the Gofpel, and wiih ti^at o- 
thetsmay faithfully obferve them* But I hmn. 
Wy pfefcme, my Lord, thalt the 6q6d Btft«0 
abave-fhention'd, meaiit fomeching fftoi^ fha^ 
this, when he fpake of Ordinaneer^ ivbieb' ^usk 
ihe Intervention of other Men neceffary to our Sirlvih 
iioHy and of God's difpenjing his Bkffings in vfttisfe 6f 

them through their Hands. 



* Page 91. t ^g^'t^ of {he Chrijiian Church: 
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There is a fuperftitious Cuftom (in your 
Lordfhip's Account it muft be fo ) yet remaining 
in moft Places, of fending for a Clergyman to 
miniftei to iick Perfons in imminent Danger of 
Death : Even thofe who have abus'd the Clergy 
all their Lives long^ are glad to beg their Affiil- 
I ance when they apprehend themfelves upon the 
Confines of another World. There is no reafon, 
my Lord, to diflike this VraBice^ but as it fup* 
pofes a Difference between th^ Sacerdotal Praytrs 
and BenediStionsy and thofe of a Nurfe. 

We read/ my Lord, that God would not hed 
AhtmeUcby tho' he knew the Integrity of his 
Heart, till Abraham had prayed for him. He is a 
Trofhety faid God, be JhaO pray for thee, and thou (hali 
live, (Gen. 20. 7.) 

Pray, my Lord, was not God Juft, and Good, 
and True, in the Days of Abraham, as He is 

now ? Yet you fee, Abimekch's Integritf was not 
available it felf. He was to be pardon'd by 
the Prayer of Abraham ,• and his Prayer was efFe- 
aual ,• and fo reprefented, becaufe it was the 
Prayer of a Prof hit. 

Suppofe, my Lord, that Ablmdech had faid 
with your Lordftiip, That it is affronting to God, 
that we Hhoutd expeSl his Graces from any Hands but 
his own J that all is to be tranfaSied between God and 

ourfelvesi and fo had rejected the Prayer of A- 
braham, as a tnere Effay of Vrofbet • Craft ; He had 

then ai^ed with as much Prudence and Piety as 

D your 
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your LDrdfliip'sLayity would dOjif you could pef- 
fuade them to defpife Benedictions and ^^hfolutionsy 
to regard no particular frt of CLrgy ; but irttJrely 
depend upon God and themfclves, without any 
other Afliflance whatever. 

We read alfo, that Jofljuaivas full of the Spirit of 
Wlfclom J for Mofts had hid his Hands upon bim^ 

(Dear. 54. 9.) Was it not as abfurd,my Lord, in 
the Days of Jcflnuy for Human Hands to blefs^ as 
it is now ? Did there not then lie the fame Ob- 
jeiJiion againft Mofes, that there does now againft 
the Chriftian Clergy ? Had Mnfes any more Na* 
turd Power to give the Spirit of Wifdom, ^c. by 
his Hands, than the Clergy have to confer Grace 
by theirs ? They are both equally weak and in- 
fuflicient for thefe Purpofes, of thcmfelvcs, and 
equally powerful when it pleafes God to make 
them fo. 

AgaiHj when Eliphaz, and his Friends had dif- 
pleafed God, they were not to be reconciled to 
God by their own Repentance, or CranfacS; that 
Matter only between God and themfelves j but 
they were refer'd to apply to Job. My Seyvant 
job (hall frny for you 'yfc^r him will I accept y(Joh /^z. 8.) 

jMight not £/i/)i&..2:. here have faid, fhall I fo far 
affront God, as to think I can't be blefs'd with- 
out the Prayers of Job ? Shall 1 be fo weak or 
fenfelcfs, as to imagine, my own Supplications 
and Repentance will not fave mej or that I 
need apply to any one but God alone, to quali- 
fid me for the Reception of his Grace ? 
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Again, The Lord Jj^ake unto Mofes^ faying, Jheak 

unto Aaron and his Sons, f^y^^^y ^ ^^'^ v/ift fljj/I je 
bhji the Children of Ifracly frying unto them, The 

Lord blefs and keep thte^ &c. and I v;ill hlfi 
them, (Numb. 6. 22.) 

Again, The Trie ft s of the Sons of Levi jhiB co^m 
near ; for them huh the Lord thy God chofcn to mini^ 
fier unto him, and to hltJS in the Name of the Lord, 

("Deut. 21. yO 

Now, my Lord, this is what we mean by tha 
Authoritative Adminiftrations of the Ghriftian 
Clergy ; whether they tc by way of Benedidi- 
on, or of any other kind. We take them to 
be Perfons whom God has cholen to minifter 
unto him, and to blefs in his Name. We ima- 
gine, that our Saviour was a greater Pritfi and 
M diator than Aaron, or any of God's former 
Miniders, We are affur'd, that Ghiiftfent his 
Apoftles, as his Father had fent him ,• and that 
therefore they were his true Succeffors : And 
fmce they did commiffion others to fucceed them 
in their Office, by the Impofirion of Hands, as 
A/^/fj commiflion'd 7^jL«^ to fucceed him ^ the 
Clergy who have (ucceeded the Apoftles, have 
as Divine a Call and Commiffion to their Woi k, 
as thofe who were call'd by pur Saviour • and are 
as truly his Succefforsy as the Apoftles themfelvcs 
were.^ 
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From the Places of Scripture above mention- 
ed, it is evident j and indeed, from the whoU 
Tenour of Sacred Writ, that it may confift whh 
the Goodnefs and Juftice of God to depute Men 
to ad in his Namc^ and be minifterial to wards the 
Salvation of others ; and to lay a Neceffity upon 
his Creatures of qualifying themfelves for his Fa- 
vour, and receiving his Graces by the Hands and 
Intervention of mere Men. 

Bur, my Lord, if there be now any Set of 
Men upon Earth, that are more peculiarly God's 
Minifters, than others ^ and thro whofe Admini- 
ftrations. Prayers, and Benedidions, God will 
accept of returning Sinners, and receive them to 
Grace ; you have done all you can, to prejudigo 
People againft them; You have t&ught the Layi- 
ty, that all is to be tranfaded between God and 
themfelves ; and that they need not value any 
particular fort of Clergy in the World. 

I leave it to the Great Judge and Searcher of 
Hearts, to judge, from what Principles, or up- 
on what Motives your Lordfliip has been induc'd 
to teach thefe things : But muft declare, that 
for my own part, if I had the greateft Ha- 
tred to Chriftianity, I fhould think^ it could not 
be more exprefs'd, than by teaching what your 
Lordfliip has publickly taught. If I could re- 
joice in the Mifery and Ruin of Sinners, I Ihould 
think it fufficieiit Matter of Triumph, to drive 
them from the Minifters of God, and to put 
jhejn upon inventing new Schemes of faving 

thetn* 
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themfelv^s, indead of fubmitting to the ordinary' 
Methods of Salvation appointed by God. 

It will not follow from any thing I have faidj, 
that the Layity have loft their Chriftian Liber- 
ty J orthacnobody can be fav'd, but whom the 
Clergy pleafe tu fave i that they have the arbi- 
trary Difpofal of Happinels to Mankind. Was 
Abimtkeii's Happinefs in the Difpofition of A~ 
brabamy becaufe he was to be receiv'd by means 
of Abraham's Interceffion ? Or contd Job damn 
Eiiphaz,, becaiifa he was to mediate for him, and 
procure his Reconciliation to God. 

Neither, my Lord, do the Chrijiian Clergy 
pretend to this defpotick Empire over their 
Flocks: They don't aflume to themfelvesaPow- 
er to damn the Innocent, or to fave the Guilty ; 
But they aflert a fober and juft Right to recon- 
cile Men to God : and to ad in his Name, in 
reftorin^ ihem to his Favour. They receiv'd 
their CommiHion from thofe whom Chrilt ienc 
with full Authoriiy to fend others, and wiih a 
Promife that he would be with them to the End 
of the World. From this they conclude, that 
they have his Authority j and that in confe- 
quence of it, their Adminiflrations areneceflary, 
and effei^ual to (he Salvation of Mankind ; and 
chat none can defpife Them, br.t who dcfplfe 
Him that fent them j and are as furely out of the 
Covenant of Grace, when they leave fuch his 
Paftors, as when they openly defpife, or omit to 
receive his Sacraments* 

And 
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♦ And what is there in this Doftrine, my Lord, 
to terrific the Confchnces of the Layity ? What 
b there here, to bring the prophane Scandal of 
Frieficrafp upon the Clergy? Could it be any 
ground of Ahlmekcb's hacing Abraham^ becaufe 
that Abraham was to reconcile him to God ? 
Could Eliph^z, juftly have any Prejudice againft 
Job^ becaufe God would hear Job's Interceffion 
for him i Why, then, my Lord, muft the Chri- 
fiian Priefthood be fo horrid and hateful an In- 
fiitution, becaufe the Dcfign of it is to reftore 
Men to the Grace and Favour of God ? Why 
muft we be abus'd and infulted, for being fent 
upon the Errand of vSalvation, and made Mini- 
fters of eternal Happinefs to our Brethren ? 
There is a Woe due to us if we preach not the 
Gofpel, or negledi thofp minilterial Offices that 
Chrift has cntrufted to us» We are to watch 
for their Souls, as thofs who are to give an Ac- 
count* Why then muft we be treated Js arro« 
gant Priefts, or PopJfbfy afFeded, for pretending 
to have any thing to do in the Difcharge of our 
Mini^ryy with the Salvation of Men ? Why 
inuft we be reproached wich Blufphemous Claims^ 
and Ahfurd Senfelefs Powers^ for affuming to blcfs 
in God's Name ^ or thinking our Adminiftrati- 
ons more efFedual, than the Office of a common 

l^ayman ? ^ 

I. 

But farther, to what purpofe does your Lord- 
(hip except againft thcfe Powers in the Lhrgy ? 

from tht\c common Frailties and Infirmities With the 

reft of Mankind ? Were not Abraham^ and Job^ 

and 
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and the Jfwifh Priefis, Men of Kke Paf- 
(ions with us ? Did nocour Saviour command the 
^ewi to apply to their Priefls, norwithftar.ding 
their Perfonal Faults, becaufe they fat in Mo- 
yffS Chair? Did not the Apollles aflure their 
Followers, that they were Men of like Paffions 
with them } But did they therefore difclaim 
thftir MifTion, or ApoftoHcal Authority ? Did 
they teach, that their Na^ral Infirmities 
made them lefs the Minifters of #od, or lefs 
neceflary to the Salvation of Men ? Their Per- 
fonal Defeifts did not make them depart from the 
Claim of thofe Powers they were inverted with, 
or defert their Miniflry : But indeed, gave St. 
Paul Occafion to fay, If'e havt this Treu/ure is Ear- 
then Vetjth, {i.i. this Authority committed to mere 
Men) that the ExaUtncy bf it may be of God^ and 
not of Men. The Apofile happens to differ very 
much from your Lordfliip. He fays, fuch weak 
Inftruraents were made ufe of, that the Glory 
might redound to God ? Your Lordfliip lays, 
to luppofe fuch Inftrumenis to be of any Benefit 
to us, is to leflen the Sovereignty of God, and in 
confequence, his Glory. 

Your Lcrdfhip imagines, you have fufficiently 
defttoy'd the Sacerdotal Powers, by fliewing, that 
the Clergy ate only Men , and fubjeift to the 
common Frailties of Mankind. My Lord, we 
own the Charge ; and don't claim any Sacerdo- 
tal Tgwers from our Perfonal Abilities, or to ac- 
■ quire any Glory to our felves. But, weak as we 
are, we are Gnd's Minifters ; and if wc are ei- 
ther afraid or afliam'd ol our Duty, we rauft pe- 
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\ rlih in the Guilt. But is a Prophet theiv^ 

I proud, becaufe he infills upon the Authority „ 

his Miffion ? Can't a Mortal be God's Meffen- 
ger, and employ 'd in his Affairs, but he muft be 
infolent and affuming, for having the Refolurion 
to own it ? If we are to be reprov'd, for precen- 
^ ding to be God's Minifters, becaufe we are but 

Men, the Reproach will fall upon Providence j 
iince it has pte^^d God, chiefly to tranfat^ his 
Affairs withaMankind, by the Miniftcy of their 
Brethren. 

Your Lortlfiiip has not One Word from Scrip- 
ture againft thefe Sacerdotal Peivers ; no Proofj 
that Chfift has not fent Men to be effetftual Ad- 
miniftrators of his Graces : You only aflert, that 
there can be no fticb Minifters, becaufe chey ara 
mere Men. 

Now, my Lord, I muft beg leave to fay, that 
if the Natural Wealcnefs of Men makes them in- 
capable of being the Inftruments of conveying 
Grace to their Brethren ; if the Clergy can't 
be of any Ufe or Necelficv to their Flocks, for 
this Rcafon ; then it undeniably follows, that 
there can be no fofiu-ve Inflkutiont in the Chri- 
ftian Religion , that can procure any Spiritual 
Advantages to the Members of it j then the Sa- 
craments can be no longer any Means of Grace. 
For, I hope, no one thinks, that Bread and Wins 
have any natural Force or Efficacy, to convey 
Grace CO the Soul. The Water in Baptifm has the 
common Qualities of Water, and is deftitute of 
any intriiifick Power to cleanfe the Soul, or 
putifio 
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purifie from Sin. But yoiirLordfliip will notfiy-j 
becaufe it has only the common Nhihc of V^ater, 
that therefore it cannot be a Means of Grace, 
Why then may not the Clerj^y tho' they have 
the common Nature of Men, be conftituted by 
God, 10 convey his Graces, and to be miniftc- 
rial to the Salvation of their Brethren ? Can God 
confecrace inaninute Things to Spiritual Pur- 
pofes, and make titem the Means of Eternal 
Happinefs ? And is Man the only Creature thac 
he can't make fubfervient to his Defigns ? The 
only Bci^g who is too Weak for an Omnipotent 
God to render effedual towards attaining the 
Ends of his Grace ? • 

Is it juft and reafonable, to reietS and defplfe 
the Mmijlry and BcksJiSHohi of Men, becaufe they 
are Men like our fclves ? And is it not as reafo- 
nable, to defpife the fprinkling of Water, a 
Creature below us, a fenfelefs and inanimate 
Creature ? 

Your Lordfliip therefore, muft cither find us 
fome other Reafon for rejecting the Necefiitv of 
Humjn Adminifirat'iant , than becaufe they are 
HumiTi j or elie give up the Sacraments, and all 
Pofitivs Xnftitutions along with them. 

Surely, your LordOiipmuft have a mighty O- 
pinion of Na^man the Syrian ; who, when the 
Prophet bid him go walhin Jordan feven times, 
to the endlje might be clean from his Leprofie, 
very ■utifely remonflrated,y'/re mo; Abana aniiPhit- 
par. Rivers of Danufcus , hitUr than all the If'mrs 

ofliml ? E Thifi 
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This, my Lord, difcover'd Naamani great LU 
herty of Mind j and 'tis much this has not been 
produc d before, as an Argument of his being a 
Free-Ihinkcr. He took the Water of Jordan to be 
cnly Water j as your Lordfhip juftly obferves a 
Clergyman to be only a Man : And rf you had 
been with him, you could have inform'd him, 
that the waftiing /tw» times was a mere Nicety 
and Trifle of the Prophet j and that fince it is 
God alone who can work miraculous Cures^ wd 
ought not to think, that they depend upoh^any 
external Means, or any flated Number 6f re- 
peating them. 

This, rny Lord, is the true Scope and Spirit 
of your Argument ; If the Syrian was right in 
dtfpifing the Water of Jordan^ bccaute k was 
only W.attr j your Lord (hip may be ri^t in 
defpifingany particular Order of Clergy j becaufe 
they are but Men. Your Lordfhip is certainly as 
right, or as wrong, as he was. 

a 

And now, my Lord, let the common Sence of 
Mankind here judge, whether, if the Clergy are 
to be efteem'd as having no Authority, becaufe 
they are mere Men ^ it does not plainly follow, 
that every thing elfe, every Inflicution that has 
rpt feme natural Force and Power to produce 
i-he Effeds defigned by it, is not alfo to be 
receded as equally Trifling and InefFeduaL 
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The Son cf x!fae mBUer £^ the : It azrr^ari 
^rom many exprs6 Fb&, anS .initrrr! , tnnr. r::c 
lI%hoIc Scries bf Go3^ ft-o^idsn^s:^ tha: i: 15 no: 

"^bnly confiftmr widiiiisl.trribin25 -; faaialio ^rs^ 

able 10 tos ordinsrv M^hods of (faatrn^ aim 

^Mankind, that Le IhmiU jiibfiinis Mzii to as: 

. in his Kiiisc^ and bs MitimrnatrT^ity finmio's u 

til confening iiis Grace and ravours upon Jkl^Tf- 

kind. It appesT^^thar yDII^La^d&lip!^A^^Lr^ni:IIt 

againft the ALt'-ioritanveAamiiiifii^dan? of the 

Ohriflian Ocr^, dos nor oniv conrraxlifi tiioie 

Fads, and condenm xtie oniiTiani' Msthod of 

God's DifpenianDis ; but Hkewiis provsi tts 

Sacrameots, and every poikive lafliriitioii of 

Chrifiianii) to be iiie&&i:al. nnt^iosxzJhrutm: 

and Trsfitiy as the fsveral O^zuai^ Otat/j oitas 

Clergy. 

This, I htnc^ vTJ te efteem'd a in&kut Con- 
futaiion of y otr LordIbip-5 Dii&ine^ b\ ail wtto 
have any true Regard or Zeal for the Ctiri&ian 
Religion j and only eiLpeS to be fav c b\ tiie 
Methods cf Divine Grara piopos'd in the Goi- 
pel. 

I (halt now in a Vord or two fet forth trie 
Sacredne^ of toe Ecclefiaftical Charadrer^ as ic is 
founded in the New Teftatnent ; with a par- 
ticular regard to the Power of conferring Irace^ 
and the Efficacy of Human BenediiSions. 



E 2 It 



\ 



Jc appears therein, that all Sacerdkxal Pqv 
is derived from the Holy Ghoft. Dtir -Savii 

himfelf took not the Minfirj upon him^ tiU 
had this Gonfecraticn \ And during .the time 
his Minifiry he was under the Guidance t 
Dircaion of the Holy Ghoft. ^Thro' the I^l 
Spirit he gave Commandment to the Apofttel 
whom he had chofen. When he ordained thcw 
to the Work of the Miniftry, it was wiih thcfi 
Words, Receive the Holy Ghoft. Thofe Whom the 

Apoftles ordain'd to the fame Fun<9:ion, it. was 
by the fame Authority : They Jaid their Hands! 
upon the Elders, exhorting them to take care ot' 
the Flock of Chrift, over which the Holy Ghoft 
had made them Overfeers. 

Hereby they plainly declared, that however thii^ 
Office was fo defcend from Man to Zvfan through 
Hur^an Havds^ that it was the Holy Ghoft which 
confecrated them to that Employment, aad gay? 
them Authority to execute it. 

From this it is alfomanifeft,that thePrieftfaood 
is a Grace of the Holy Ghoft ; that it is npt a 
Fundion founded in the Natural or Civil Rights 
of Mankind j but is deriv'd from the Special 
Authority of the Holy Ghoft j and is as truly a 
pofuive Inftitution as the Saaaments* So that 
they who have no Authority to alter the Old Sa- 
craments, and fubftitute New ones, have no Pow- 
er to alter the Old Order of the Clergy, or in- 
frodace any other Order of them. 
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For why can we not change the Sacraments? 
Is it not^ becaufe they are only Sacraments, and 
operate as they areinftituted by the Holy Ghoft ? 
Becaufe they are ufelefs inefFedual Rites without 
this Authority ? And does not the fame Reafon 
hold as well for the Order of the Clergy ? Does 
pot the fame Scripture tell us^ they are equally 
inftituted by the Holy Ghoft, and oblige only 
by virtue of his Authority rHow abfurd is it 
therefore, to pretend to abolifli, or depart from 
the Settled Order of the Clergy, to make New 
Orders, and think any God's Minifters, unlefs 
ive had his Authoiicy, and could make New 
Sacraments, or a New Religion ? 

My Lord, how comes it,that we cannot alter 
the Scriptures ? Is it not, becaufe they are Lxi- 
yinely infpiry, and di<5lated by the Holy Ghoft i 
And fince it is exprefs Scripture, that the Prieftm 
i^ood is inftituted and authoriz'd by xhe fame Ho-- 
ly Spirit, why is not the Holy Ghoft as much to 
be regarded in one Inftitution, as in another ? 
Why may we not as well make a Gofpel, and 
fay, it was writ by the Holy Ghoft, as make a 
New Order of Clergy, and call them His ; or e- 
jleem them as having any relation to him ? 



Frortfmis it likcwife appears, that there is an 
abfolute Neceflity of a ftrid SuccefTion of Au^ 
^horiz'd Ordainers, from the Apoftolical Times^ 
in order to conftitute a Cbrifiian Priefi. For fmcc 
a Commiffion from the Holy Ghoft is neceifary 
£or the £:^excifeof this Ofticej no one now caa 



receive it, but from thofe who have deriv'd their 
Authority in a true Succeffion, from the Apo* 
files. We could not, my Lord, call our prefenif 
Bibles the IVcrJ of God, unlefs we kneUr the Co- 
pies from which they are taken, were taken from 
other true ones, till we come to the Originals 
themfclves. No more could we call any True 
Minifters,or Authorized by the Holy Ghoft^, who 
have not received tj^eir Commiffion by an unin- 
terrupted Succeffion of Lawful Ordainers. 

« 

• 

What an Excellent. Divine would he be, who 
jhould tell the World, it was not neceiTary that 
the feveral Copies and Manufcripts, through 
which the Scriptures have been tranfmitted thr6? 
different Ages and Languages, fliould be all true 
ones, and none of them forg'd j that this was a 
4bi»g Jubjeli to fo great Uncertainty y that God could 
vet bring our Saln/ation on fuch Niceties. Suppofe, 

for Proof of this, he fliould appeal to the Scrip- 
tures J and ask, where any Mention is made of 
afcertaining the Truth of all the Copies ? Would 
not this be a Way of Arguing very Theological } 
The Application is very eafie. 

Your Lordfliip has not one Word to prove the 
uninterrupted Succeffion of the Clergy a Trijk 
or Dream j but that it is fubjeft to fo great Un- 
certainty, andis never mentioned in the Scrip- 
tures, And to the Uncertainty of it, it is equally 
as uncertain, as whether the Scriptures be genuine^ 
There is juft the fame fufficient Hiftorical Evi. 
dencc for the Certainty of one, as the otben 
A$ to its not being mentioned, in the Scripture^ 

the 
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the Dodrine upon which it is founded^ plainly 
made ic unneceflkry to mention it. Is it need* 
ful for the Scriptures to tell us^ that if we take 
our Bible from any falfe Copy^ that it is not the 
Word of God ? Why then need they tell us, that 
if we are Ordain'd by Ufurping Falfe Pretend- 
ers to Ordination, not deriving their Authority 
to that ^nd from the Apoflles, that we are no 
Priefts ? Does not the thing it felf fpeak as plain 
in one Cafe, as in the other ? The Scriptures arc 
only of ufe to us, as they are the Word of God : 
We cannot have this Word of God, which was 
written fo many Years ago^ unlefs we receive it 
from Authentick Copies and Manufcripts. 

The Clergy have their CommifEon ^om the 
Holy Ghoft : The Power of conferring this 
Comntiffion of the Holy Ghoft, was left with 
the Apoftles : Therefore the prefent Clergy can- 
not have the fame Commiilion, or Call, bat from 
an Order of Men, who have fucceffively con« 
vey'd his Power from the Apodles to the prefent 
time. So that, my Lord, I fhall beg leave to 
lay it down, as a plain, undeniable, Chrifltan: 
Truth, that the Order of the Clergy is an Order 
of as neceflary Obligation, as the Sacraments } 
and as unalterable as the Holy Scriptures ; the 
fame Holy Ghoft being as truly the Author and 
Founder of the Priefthoo J, as the Inftitutor of 
the Sacraments, or the Infpirer 6f thofe Divine 
Oracles. And when your Lordfhip fhall offer 
any frefh Arguments to prove, that no particular 
fort of Clergy is neceflary ; that the Benedidi- 
ens and Adminiurat ions of th? prefent Clergy 
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6f our moft Excellent Church , are Trifling 
Niceties ; if I cannoc fhew^ chat the fatne Argo- 
ments will conclude againft the Authority of the 
Sacraments and the Scriptures, I faithfully pro. 
mife yourLordfhip to become a Convert to your 
Dodrine. 

What your Lordfhip charges upon your Ad- 
verfaries, as an Abfurd Dodrinc, in pretending 
the Neceffity of one regular, fucceffive, and 
particular Order of the Clergy, is a TrueChri- 
ftian Do(Srinej and as certain from Scripturci 
as that we are to keep to the Infticution of par- 
ticular Sacraments ; or not to alter thofe parti- 
cular Scriptures^ which now compofethe Ganoil 
bf the Old and New Teftament. 

By Authoritative BenediAion, we do not 
niean any Natural .or Intrinfick Authority of 
our own : But a Commiffion from Godj to be 
Effectual Ad mini fira tors of his Ordnances, arid 
to blefs in his Name. Thus, a Perfon who is 
fent from God to foretel things, of which he had 
before no Knowledge or Notion j or to denouncd 
Judgments, which he has no Natural Power to 
execute ^ may be truly faid to be an Autboritatm 
Prophet ; becaufe he has the Authority of God for 
what he does. Thus, when the Bifhop is faid to 
confer Grace in Confirmation j this is properly 
an Authoritative Benediction j becaufe he is then as 
truly doing what God has commiffion'd him to 
do, as when a Prophet declares upon what Er- 
rand he is fent. • 
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j 'Tisin thisSence, my Lord, that the People 
j are faid to be Autboritati'vely blcfs'd by the Re- 
, gular Clergy ^ becaufe they are Gois Clergj, and 
acft by his Commiffioii j becaufe by their Hands 
the People receive the Graces and Benefits of 
God's Ordinances j which they have no more 
3<eafon to exped from other Minifters of their 
own Eledion, or if the Word may be us'd in an 
abufive Sence, of their own Canfecration, than 
to receive Grace from Sacraments of their 
own Appointment* The Scriptures teach us^ 
that the Holy Ghofl: has inftituted an Order of 
Clergy : We fay, a Priefthood fo authorized, 
can no more be chang'd by us, than we can 
change the Scriptures, or make New Sacra- 
ments ; becaufe they are all founded on the 
fame Authority, without any Power of a 
Difpenfation delegated to us in one Cafe more 
than in another. If therefore we have a mind 
CO continue in the Covenant of Chrift, and 
receive the Grace and Benefit of his Ordi- 
nances, we muft receive them through fuch 
Hands as he has authorized for that Purpofe^ 
to the end we may be qualify'd to partake the 
Blcffings of them. . For as a True Frieft can- 
not benefit us by adminiftring a Falfe Sacra- 
ment J fo a True Sacrament is nothing, whert 
it is adminiftred by a Falfe UncommiJ[Jion d Mi^ 
nifter, Befides this Benediftion whkh attends 
the Ordinances of God, when they are thus 
perform'd by authorized Hands ; there is a Be- 
nedidion of Prayer, which we may juftly think 
very effedual, when pronounced or difpcns'd by 
the fame Hands. F Thus^ 
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Thus when the Bilhop or Prieft incercedes for 
the Congregation, or pronounces the Apofto- 
Heal Benedidion upon them, wc do not con- 
fider this barely as an Ad of Gharity and 
Humanity, of one Chriftian praying for ano- 
ther ; but as the Work of a Perlon who n 
commiflSon'd by God to ilefsin bis. Name, and bi 
efiedually minifterial in the Conveyance of his 
Graces J or as the Prayer of one who is left 
with us in Cbrift's ftead, . to carry on his 
great Defign of faving usj and who(e Beoe- 
diftions are ever ratify *d in Heaven, but when 
we render our felves, in one refped or ocher| 
incapable of them. 

r 

N«tw, my Lord, they are thofe SarerJad 
"Pr^yirsy'thttc Authorized Sacraments, thefb Com- 
miflicn'd Paftors, whvom the Holy Ghoft has 
made Overfeers of the Flock of Chriftj, that 
your Lordfhip encourages the Layity to dc- 

ilpifc. You bid them contemn the 'vain Words cf 
J/alidity or Invilidity of God's Ordinances j to bitA 
no particular fort of Clergy y or the pretended N^ 
^iffity of their Adwinijlrations, 

Your Lordfliip fets up in this Controverfie 
for an Advocate for the Layity, againft the 
Ancgant Pretences y and Falfe Claims of the Cler- 
gy. My Lord, we are no more contending 
for our felves in this Doiftrine, than when we 
infift upon any Article in the Creed. Nei* 
thcr is it any more our particular Caufe, M^heH 
we affert our Miffion, than when We alTert the 
Ktceffity of the Sacraments. . ;. J Mim 
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Who is to receive the Benefit of that Cc-n- 
miffion which we affcrt, but They ? Who i? :o 
fuflFer, if we pretend a Falfc one, b-t O-r 
felves? Sad Injury, indied, otFsr'J to the Layi- 
ty ! That we ftiould afFeA to be thought Wi- 
hifters of God for their fakes I If we really arc. 
fo, they are to receive the Benefi: ; if not, we 
are to bear the Punilhmenr. 

But your Lordfhip comes too late in this 
glorious Undertakinj?, to receive the Repu- 
tation of it : The Work has been already, in 
the Opinion 6f moH: People, better done to your 
Lord (hip's hands. The Famous Author of the 
Rights of the Chrlftlan Churchy has carry 'd this 
Chrlfttan Liberty to as great Heights as your 
Lordfhip. And tho* you have not one Noti- 
on, I can recoUeft, that has given OfFeiicc to 
the World, but what feems taken from that 
pernicious Book ; yet your Lordfliip. is not fo 
juft, as ever once to cite or mention the Au- 
thor J who, if your LordQiip's Dodrine be 
true, deferves to have a Statue ereded ro his 
Honour, and receive every Mark of Efteem 
which is due to the greateft Reformer of Re- 
ligion. 

Did not mine own Eyes affure me, that he 
has call no Contempt upon the Church, no Re-^ 
proach upon the Evangelical Inftituiions, or 
the Sacred Fundion, but what has been fecon« 
ded by yoirr Lordfliip, 1 would ' never have 
plac'd your Lordfliip in the faiiie View with 
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fo fc^ndalous a Declaimer againft the Ordinaiu 
nances of Chrift. Whecher 1 am right or not, 
in this Charge, I freely leave to the Judgment 
of thofe CO determine, who are acquainted with 
both your Works. Yet this Author, my Lord, 
has been treated by the greateft and beft Part 
pf the Nation, as a Free thinking Infidel, fiut 
for what my Lord ? Not that he has declar'd a^ 
gainft the Scriptures j not that he has rejedcd. 
Revelation ; (we are not, bleffed be God, ftill 
fo far corrupted with the Principles of- Infide- 
lity j but becaufe he has reproached every paf- 
pcular Church, as fqch, and deny'd all^ Obli- 
gation to Communion j becaufe he has expos'd 
BenedicStions,. Abfoluiions and Excommunicati* 
ons ; deny*d the Qivine Right of the Clergy, 
and ridicurd the pretended Sacrednefs and Ne- 
ceffity of their Adminiftrations, as mere Nicc<»^ 
ties and Trifles, tho* commonly jn more di- 
ftant, I was going to fay, more decent Ways: 
In a word, becaufe he made all Churches, all 
Priefts, air Sacraments , however adminiftred, 
equally valid, and deny'd any particular Me- 
thod neceffary to Salvation. Yet after all this 
prophane Declamation, he alIow$, my Lord,. 

that Religious Offices may he appropriated to f articular 
Men, calN Clergy, for Order fake only j an4 
not on the Account of any peculiar Spiritual Adt^an^ 
fages, Powers or Privileges, which tbofs who are fit 
fpart for them, have from Heaven *. 
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^. Agreeable to thi», your Lordfliip owtis^ that 
^ou are not againft the Order^ or Deanej^ or Stik'- 

' 9rdinstion belonging to Cbrijiian Societies *. 

1 

But, pray, my Lord, do you mean any more 

hy this, than the above • mention d Author ? Is it 

for any thing, but the fake of a little external 

Crder or Convenience ? Is there any Chriftian Lav 

chat obliges to obferve this kind of Order ? Is 

chere any real eflential Difference between Per- 

Tons rank'd into this Order ? Is ic a Sin fpr any 

body, efpecially the Civil Magiftrate, to leavo 

this Order, ^nd make what other Orders bo 

prefers to it ? This your Lordfliip cannot refolve 

in the Affirmative j for then you muft allow^ 

that feme Communions are fafer than others, 

and chat fome Clergy have more Authority than 

others. 

Will your Lordfliip fay, that no particular Or- 
der can be ncceflary j yet fome Order neceffary, 
which may be different in different Commu- 
nions ? This cannot hold good upon your Lord- 
fliip s Principles : For fince Chrift has left no 
Law about any Order, no Members of any par- 
ticular Communion need fubmit to that Order ; 
fince it is confefs'd by your Lordfliip, That in 
Religion no Laws, but thofe of Chrift, are of 
any Obligation. So that, tho' you don t dif- 
claim all external Order and Decency your 
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felf^ yet you have taught other People to do A ] 
if they pUafe, and as much as they pleafe« * ' 

Suppofe, my Lord^ fome Layman^ upoot 
Pretence of your Lord(hip*s AbfencCj or anyl 
other, ihould go inco the Dlocefs o£ jBiOiprJ 
and there pretend to Ordain ClergyineQ; 
tould your Lordihip quote one Text of Scii>' 
pture againft him ? Could you alledge anv 
Law of Chriil, or his Apoftles, that he M 
broken ? Could you prove him guilty of a»f 
Sin ? No, ^y Lord, you would not do that; 
becaufe this would be acknowledging fuch I 
thing as a Sinful Ordination ; and if There be Sin- 
ful Ordinations, then there mud be (bme Idm 
poncerning Ordinations : For Sin is the Tranf* 
greffion of the Law : And if ther^ be a Law cbfh 
cerning Ordinations, then we muil keep to the 
Clergy lawfully Ordain'dj and muft confefs^ 
after all your Lordfliip has faid, or can fay^ that 
fiill fome Communions are fafer than others. 

• 

r 

If you fliould reprove fuch a one, as an Eng- 
Ufkmany for aAing in Oppoficion to the Engli/^ 
Laws of Decencj and Ordtr ; he would anfwer, 
That he has nothing to do with fuch Trifi^j • 
That Chrift was fole Lawgiver in bis King* 
dom ; That he was content to have his King- 
dom as Orderly and Decent as Chiift had left 
it ; and fmce he had infiituted no Laws in 
that matter, it was prefuming for others to 
take upon them to add any thing by way 
of Order or Decency, by Laws of their own : 
That as he had as much Authority from 

Chrift 
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Chrift, to Ordain Clergy, as your LordOiip , 
he would DOC depacc from his ChriAiaa Li- 
berty. 

If he ffiould reraonHrare to your Lordfliip iit 
thefe, or -Words to the like efFea. he would 
only reduce your Lordfiilp's own Doftrine to 
Praiftice. ThiSj my Lord, is part of that Con- 
fufion the Learned Dr. Sn^ipe has charged you 
with being the Author of, in the Church of 
God. And all Perfons, my Lord, whom yon 
have taught not to regard aoy particular fort of 
Clergy, muft know (if they have the common 
Senfc to which you appeal) that then no Cler- 
gy are at all neccffary ; and that it's as lawful 
for any Man to be his own Prisft, as to folli- 
cit his own Caufe. For to fay, that no particu- 
lar fort of Clergy ate neceffary, and yet that in 
general, the Clergy are neceflary, is the fame 
as to fay, that Truth is neceflary to be belicv'd ; 
yec the Belief of no particular Truth is ne> 
ceflary^ 

The next thing to be confider'd, my Lord, is 
your Doftrine concerning Abfolutions. You 
begin thus : 7he fame jbu will find a fuffcitnt 
Riflj to their frefumftuous Claim to an ^utbcrltative 
Ayfoiuticn. An infallibU Abfehtion cannot biift^ to 
failibU M. n. But m Ahfolution cax he jiHtborttativtf 
wbitb is not InfallibU. Therefore no Aullwitativt Ab* 
fdution can belong to any Man living *, 
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I mud obferve here^ your Lordfhip does Mi 
rejeA this Ahfolution^ becaufe cbe Claim of it iil 
not founded in Scripture j but by an Argumen 
drawn from the nature of the Thing : Becanftj 
you imagine^ fuch Abfolution requires Infallibi* 
lity for the Execution of it ; therefore it caiuj 
not belong to Men. Should this be true, it 
would prove^ that if our Saviour had really ib 
intended, he could not ha^^e given this Power 
to his Miniflers. But, my Lord^ whp can fee any 
Repugnancy in the«Reafon of the Thing it feUi 
Is it not as eafie to conceive, that our Lord 
fliould confer his Grace of Pardon by the HaoA 
of his Minifters, as by Means of the Sacra* 
ments ? And may not fuch Abfolution be juflly 
called Authoritative^ the Power of which is graiw 
ted^ and executed by his Authority ? 

Is it impoffible for Men to have this Authorf. 
ty from God, becaufe they may miftake in the 
Exercife of it ? This Argument* proves toe 
much ; and makes as (horc work with every In- 
ftitution of Chriftianity, ais with this Power of 
Abfolutiom 

• 

For if it is impollible^ that Men fliould hare 
Authority from God to Abfolve in his Name^ * 
becaufe rhey are not Infallible ; this makes them 
equally incapable of being entrufted with any 
other Means of Grace ; and confequently , 
fuppofes the. whole Priefts Office to imply a di- 
red Impoffibility in the very Notion of it. 

Youc 
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Your LordHiip's Argument is this : Chriflians 
Iiave their Sins pardonM upon certain Canditi- 
ons ; but Fallible Men cannot certainly know 
thefe Conditions j therefore Fallible Men cannoc 
have Authority to Abfolve. 

From hciice I take occafion to argue thus : 
Perfons are to be admitted to the Sacraments 
on certain Gondicions ; But Fallible Men can- 
not tell, whether they come qualified to receive 
them according to thefe Conditions i Therefore 
Fallible Men cannot have Authority to admi- 
nifter the Sacraments. 

xrlly. This Argument fubverts all Authority 
of the ChriftiaD Religion it fslf, and the Rea- 
fon of every inftituted Means of Grace. For 
if nothing can be Authoritative, but what a 
Man is infallibly aflured of ; then the Chriftian 
Religion cannot be an Authoritative Method of 
Salvation ; fince a Man, by being a Chrifiiart, 
does not become infallibly certain of his Salvati- 
on ; Nor does Grace infallibly attend the Parti- 
cipation of the Sacraments. So that tho' your 
Lorddiip has form'd this Argument only ag^inft 
this Abfolving Power ; yet it has as much Force 
againft the Sacraments, and the Chriftian Re- 
ligion it feif. For if it be abfurd to fiippofe, 
that the Pricft fliould abfolve any one, becaufe 
he cannot be certain th:it hedeferves Ablblution j ' 
does it not imply the fame Abfurdity, to (uppofe,- 
ihsi he (hould have the Power of Adminiltrin^ 
I Ch« SaciamentSj when he cannot be infallibly 
' ' • G ctrt"'t>t 
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raWf that thofc who receive them, are dulj 
qualified? If a PoHibiliiy of Error deftroys ihi 
Power in one Cafe, it as certainly . deftroys k 
in the. 6ther. Again, if Abfolt^tion cannot U 
Authoritative, unlefs it be Infallible j then, it ^ 
plain, that the Cliriftian Religion is not aa 
Authoritative Means of Salvation ; becaufe al 
Chriftians are not infallibly fav d : Nor can the 
Sacraments be Authoritative Means of Gracejl 
^ecaufe all who partake of them, do not infaE 
lily obtain Grace, 

Your Lordfhip proceeds with your Layity by 
way cf Expodulation : If they atntife you wiik 
tbit Vower which Chrifi left with bis ji^cfh^ 
Whofe fiever Sins. ^c. rentit^ they afe remitted untc 
thifn i and whofe fotver Sins ye retain y tiity are «• I 
tcfimd unto them *. 

But why amujc^ my Lord ? Are. the Texts of 
Holy Scripture to be treated as only Matter of 
J^itftwent ? Or does your Lordftiip know of if- 
rty Age in the Church, when the very (ame bo- 
drine vyhich we now teach, has riOt been taught 
from the fame Texts ? 

Do you know any Succeffors of the Apoftlcs, 
that thought the Power there fpecify'd, did not 
belong them ? But however, your Lordfliip has 
taught your Layity to believe what we ^rgue 
from this Text, all Amufement j and told them, 
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llcy may ficarelf anftver, that it it imji fihk for 
sbettt to Jepend upon thU Right at any thing eertaiHy 
tiU thejr can prove to yott^ thr,t tutry thing fpoitn to 
the JipB^let y belongs to Mlniffers in alt Jgis -f. 
The Security of this Aiifwer, my Lord, is 
founded upon this Fiilfe Prcfumplion, -viz. That 
Hie Clergy can claim no lUo:ht ro the Exer- 
Cife of any Pare of their Office, aj Succjfnrt of 
the yipcJHes , till they caa proVc, (tiat every 
thing that was rpoken to tlie Apoftiesj be- 
longs to tliem. 

This Propofition mufl be true ; or elfe there 
is tio Force or ^'cnriiy in the ■ Objtiftion you here 
bring tor the Intlrui^ion of the Layity. Jf it 
is well founded, then the Clergy can't poffi- 
bly prove, they have ar>y more Right to the 
Excrcife of any Pate of rheir Office than the 
tayiiy. Do they pretend to Ordain, Confirm, 
to admit or cxvlude Men from the Sacram^firs ? 
By w!iat Authority is all this done? Is ic not-, 
becaufe the Apottlcs, whbl'e Siicccirofs they 
are, did the fstiie thing? ? But then, fay ycut 
Loidfhip's welt- inftruded Layity, this is no- 
thing to the purpofe : Prove your filves A- 
p6ftles ; prore, that every thing faid to the 
Apoftles, belongs to you; and tiien it will be 
allow'd, that-you ipay excrcife. ihefe Powsjs, 
becaufe they exeicifcd them ; But as this is im- 
polfible to be done j io ic is impoffible for you 
ro prove, that you have any Powers or Autho- 
tiiies, becaufe they had them. 
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And now, my Lord, if the Cafe be thus, 
what Apology (hall we make fpr Chriflir 
anicy, as ic has been pradis'd in all Ages ?. How 
fhall we excufe the noble Army of Martyn, 
Saints and ConfeiTors, who have boldly aflert- 
ed the Right co fo many Apoftolical Powers? 
Could any Men in thofe Ages pretend, that if 

verjt thing that was ffokm to the ApofiUs^ belcngd 

to themfelves ? Falfe then, was their Claim, and 
prefumptuous their Authority, who (hould pre- 
tend to any Apoftolical Powers, becaufe the A- 
pofties had them ; when they coul^ not prove, 
that every thing that was ffokcn to the ^fofiUs^ bc^ 
longed to them. 

Farther J to prove, that the above- mentioned 
Text does not confer the Power of Abfulution ' 
in the Clergy, you reafon thus : IVhatex/er con- 

tradiSls the natural Notions of God y and the Dejm 
and TenoUr of the Go/pel, cannot he the true . Meanim 
ef any VaJJage in the Gofpel : But to make the Jhr 
folution of weak and faUihle Men, fo neceffary^ or I9 
valid^ that God will not pardon without them 1 ir 
fiat aU are pardon d, who ha'ue them pronounced over 
tbemy is, to contradiSt thofe Notions y as well as the 
flain Tenour of the Gofpel " 
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Be pleas'd, my LorJ, to point out your Jti* 
verfary ; Niinie any one Chuich of E«glanJMan 
that ever tauglu this Romantick Doctrine which 
you are confuting. Whoever taught fiich a Ne- 
ceffiiy of Abfolutions, thai God will pardon 
none without them? Whoever declar'd, that all 
are pardond, who have them pronounc'd over 
them ? We teach the Neajjiiy and Validity of 
Sacraments ; but do we ever declare, that all are 
fav'd who recsive them ? Is there no Medium 
between Two Extreams ? No fuch thing, my 
Lord, as Moderation ! Muil every thing be thus 
Absolute and Extravagant, or nothing at all ? , 

In another Page, we have more of this fame 
Colouring : hut to cUim a Right to fiand in Goil't 
fieady in fucb a Si«ce, tb^t they can ahfiluttly and 
certainly i'^'/j, or not bkfs, ■wish their Voice etane i 
Tbii it the bigbeji Mfitrdii/ end Blafpbtmf, at it 
fuppifttb God to flicc a Set of Mm abtvt bimfiif ; 
and to p«( cut of hit own Hands tie Difpofai if 
his BUfingi and Curfit t- 

If your LordfJiip had employ'd all this O- 
ratory againlt woiftiipping the Sun or Moon, 
it had jull affeited your Adverfaries as much 
as this. For whoever taught, that any Set of 
Men could Abfolutdy blefs , or withold Blef- 
fing, independent of God ? Whoever taught, 
that the Chriftian Religion, or Sacraments, or 
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Abfolution fav*d People on cooffe, or without 
proper Difpofitions ? Who ever chim'd fuch an 
Abfolving Power, as to fet himfelf above God, 
and to take from him the Difpofal of his own 
Bieffihgs and Gurfes ? What has fuch extrava- 
gant Delcri^tions, fuch Romantick CharstiSters 
Sf Abfolution, to do with that Power the Clergy 
juftly claim ? Cannot there be a Ncceffity in 
fonie Cafes of receiving Abfolution from their 
Hands, except they fee tlieiiifelves above God? 
Is God robb'd of the Difpofal of his Bleffings> 
when in Obedience^ to his own Commands, and 
In virtue of his own Authority, they admit forae 
as Members of the Church, and exclude others 
from the Communion of it ? Do they pretend to 
jte Channels of Grace, or the Means of Par- 
don, by any Rights or Powers naturally inhe- 
rent in them ? Db they not rn all thefe things 
confider themfelves as Inftrunients of God, that 
are- made miriifterial to the Edification of the 
Church, purely by his Will, and* only fo far 
as they ad in Conformity to it ? Now if it has 
plcas'd God to confer the Holy Ghoft in Ordi- 
nation, Confirmation, &c. only by them, and 
to annex the Grace of Pardon to rfie Impofiti- 
<M oli their Hands, on returning Sinners j is it 
any hlaf^htmr for them to claim and exert their 
Power ? 1$ tne'l^rerogative of God injur'd, h^i 
oaufe his oWn Itiftitutions are obeyed ? Cahiioc 
hS- difpetife his Graces by what Perfons, and oii 
whatTerms he pleafes ? Is he deprived of thd Dili 
pofal of his Bleffings , hecaufe they are be- 
ftow'd on Perfons according to his Order, and 
10. obedience to his Authority ? If I fliould 

affirm^ 
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affirm, that Bifiiops have the fole Power to 
Ordain and Confirm, would this be robbing 
God of his Difpofal of thofe Graces that at.^ 
tend fuch Anions ? Is ic not rather allowing ^nd 
fubmitting to God's own Difpofal, when we 
keep clofe to thofc Methods of it, which hira^ 
felf has prefcriVd ? 

' Pray, my Lord, confider the Nature of Sa- 
craments. Are not they neceflary to Salvation ? 
But is God therefore ' excluded from any Power 
of his own ? Has he for that reafon, fet Bread 
and Wine in the Eucharift, or Water in Baptifoi', 
above Himfelf ? Has he put the Salvation of 
Men out of his own Power, becaufe it depends 
on his own Inftitutions ? Is the Salvation of 
Chriftians lefs his own AA and Deed, or lefs 
the Effect of his own Mercy, becaufe thefe Sa- 
craments in great meafure conrribute to efFed 
it ? Why then, my Lord, mufl that Impofition 
of Hands, that is attended with his Grace oC 
Pardon, and which has no Pretence to fuch*. 
Grace, but in obedience to his Order, and in 
virtue of his Promife, be thus deftru<ftive of hlsy 
Prerogative ? Where is there any Diminution ,of 
his Honour or Authority, if fuch Atflions of the 
Clergy are made neceffary to the Salvation of 
Souls in fome Circumftances, as their wafllingt 
in Water, or their receiving Bread and Wine ? 
Cannot God inflitute Means of Grace, but thofe 
Means rauft needs be above Himfelf? They owe 
all their Power and Efficacy to his Inftitution ;. 
and can operate no farther than the Ends foC; 
which he. inftituted them« How then is he De^i 
throrfd foj being thus obey'd? 
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. My Lor3, you take no notice of Scripturfi • 
6ut in a new Way of your own contend againd 
this Power, from the Nature of the Thing : 
Tet I muft beg Leave to fay, this Power ftands 
upon as^fure a Bottom, and is as confident with 
the Goodnefs and Majefty of God, as the Sa- 
craments. If the annexing Grace to Sacra- 
ments, and making them heceffary Meins of SaU 
vation, be a reafonable Ihftitution of God j fo is 
his annexing Pardon to the Impofition of Hands' 
ty the Clergy on returning Sinners. The 
Grace or Bleffing received in either Cafe, is of* 
his own giving, and in a Method of his own 
prefcribing. And how this fhould be any Inju- 
ry to God's Honour, or Affront to his Majefty, 
cannot eaffly be accounted f6r. 

The Clergy juftly claim a Power of Recon- 
ciling Men to God, from exprefs Texts of Scri- 
pture ; and of delivering his Pardons to penitent 
Sinners. Your Lordfhip difbwns this Claim, as 
making Fallible Men the Ahfolute Difpenfers of 
God's PleCBngs, a^d putting it in their Power 
to damn and fave as they pleafe. But, my Lord, 
nothing of this Extravagance is included in it. 
They are only entriifted with a Conditional Pow- 
er J which they are to exercife according to the 
Rules God has given j and it only obtains its 
Effed when it is ^o exercis'd. Every fnftitutcd 
Means of Grace is Ccnditional j and is only then 
efieAual, when it is attended with fuch Cir- 
cumftances, as are requir'dby Glod, If the Cler- 
gy, thro' Weakncfs, Paffion or Prejudice, ex^ 
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elude Pcrfons from the Church of God, they 
injure only thcmfelves. But, my Lord, are 
thefe Powers nothing, becaufe they may be ex- 
ercis'd in vain i Have the Clergy no Right ac 
all to them , becaufe they are not Abjoluuly 
infallible in the Eirercife of them ? 

Can you prove, my Lord, that they are not 
neceffary, becaufe they have not always the 
fame Efted ? May not that be necelTary to Sal* 
vat ion, which is only effedual on certain Con* 
ditions ? Is not the Chriitian Religion necef- 
fary to Salvation,tho' all Ghriftiansare not fav'd ? 
Are not the Sacraments necelTary Means of 
Grace, tho* the Means of Grace obtained there- 
by is only Conditional ? Is every one neceffa- 
rily improv'd in Grace, who receives the Sacra-? 
ment ? Or is it lefs neceffary, becaufe the fa- 
lutary Effeds of it are not more univerfal ? 
Why then muft the Impofition of Hands be lefs 
neceffary^ becaufe the Grace cf it is Conditi- 
onal, and only obtained in due and propdi Cir- 
cumftances i Is Abfolution nothing, becaufe if 
witheld wrongfully, it injures not the Pcrfon 
who is deny 'd it J and if. given without due 
Difpofidons in the Penitent, it avails nothing ? 
Is not this equally true of the Sacraments, if 
they arc deny'd wrongfully, or adminiftred to 
unprepared Receivers ? But do they therefore 
ceafe to be Handing and neceffary Means of 
Grace ? 
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The Argurfieht therefore againft this Po^gj 
drawn from the Ignorance or Faffions of tbc 
Clergy, whereby they may miftake or pcrrcrt 
the AvpHcaticn of it, can be of no Force; 
fince it is as Condici6nal as any other Chriftiair 
Inftitution. The Salvation of no Man can be 
endanger'd by the Ignorance -or Paffions of any 
Clergyman in the Ufe of this Power : ' If th<^ 
err in the Exercife of it, the Confequences of 
their Error only afFed rhemfelves- The Adml- 
niftraiion of the Sacraments is certainly entrufi- 
ed to them : But will any one fay^ that the Sa« 
craments are not nedelTary to Salvation ; becaufc 
they may, through Ignorance or Paffion, makcf 
an ill Ufe of this Truft ? 

There is nothing in this Do<9:rihe to ^'ratifte 
the Pride of Clergymen, or encourage them to 
Lord it over the Flock of Chrift* If you could 
fuppofe an Atheift or a Deift in Orders j he 
might be arrogant, and domineer in the Exer- 
cife of *is Powers : But who, that has the Icaft 
Senfe of Religion, can think it matter of Tri- 
umph, that he can deny the Sacraments, or re- 
fufe his BenediAion to any of his Flock? 
Can he injure or offend the leaft of thefe j and 
vpill not God take Account? Or, if they falf 
through his Offence, will not their Blood be rc^ 
qnir'd at his Hands? 
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Neither is there any thing in it ihat can en- 
flave the Layity to the Clergy ; or make their 
Salvation depend upon their Arbitrary Will. 
Does any one thi^k his Salvation in danger, be« 
caufe the Sacraments (the neceiTary Means of 
it) are only to be adminiftred by the Clergy ? 
Why then muft the Salvation of Ptnittnts be en« 
danger'd, or made dependent on the fale Pleai- 
fure of the Clergy , becaufe they alone can 
reconcile them to the Favour of God ? If Per-> 
foj^s are Mnjuftly denied the Sacraments, they 
may humbly hope^ that God will not lay the 
Want of them to their Charge. And if they 
^re unjuftly kept out of the Church, and denied 
Admittance, they have no Reafon to fear, but 
God vi/ill, notwithftanding, accept them, pro- 
vided they be in other refpeds proper Objefts of 
his Favour. 

But to proceed, yoUr Lordihip fays. The A" 

fofiles might fojfibly tmderfiand the Power of Remitting 
and Retaining Sinsj to be that Power of Layity their 
Hands upon the Sick ^. 

Is this Poftblfj my Lord ? Then it is pojfihk^ 
the Apoftles migh^ think, that in the Power here 
intended to be given chem^ nothing at all was in- 
tended to be given them. For the Power of 
Heating the Sick, wg$ already confer'd upon 
them. Therefore if nQ more was intended to 
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be given them in tl^is Text, it cannot be inter- 
preted^ as having entitled ihem properly to any 
Power at all, 

2. The Power mention d here, was fomething 
that Jefus promis'd he would give them Hereat 
ter : Which plainly fuppofes, they had it not 
then : But they then had the Power of Healing j 
therefore lomething elfe mult be intended 
here. 

i}. The Power of the Keys has always been 
look'd upon as t^e higheil in the Apoflolical 
Order. But if it related only to the Power of 
Healing, it could not be fo : For the Seventy, 
who were inferiour to the Apoftles, had this 
Power. 

4, The very Manner of Expreflion in this 
Place, proves, that the Power here intended to 
be given, could not relate to Healing the Sick, 
or to any thing of that nature j but to fome 
Spiritual Fewer , whofe Effeds (hould not be 
Vijible J but be made good by virtue of God's Pro- 
mife. Thus, Ulomfoever ye fhall heal on Earthy 
1 will heali» Heaven, borders too near upon an 
Abfurdity. There is no occafion to promife to 
make^gW fuch Actions as are good already, and 
have antecedently produc'd their EfFeds. Per- 
fons who were reftor'd to Health, to their Sight, 
or the Ufe of their Limbs, did not want to be 
affured, that the Apoftlos, by whom they were 
reftored, had a Power to that End j the Exer- 
cife of which Power, proy'd and confirm'd it felf* 

There 
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There was no need therefore cf a T^'^rie AC- 
furance, that a Perfon who was hciltd, was jciu^ 
ally healed in virtue of it. Bu: whea we crn- 
fider this Promife, as relating to a P:ra;er wfccfe 
EffiSls are not 'uifihU ; as the ParLn of Slnj. the 
Terms whereby it is exprett, are rrctt prccer : 
And it is very reafonable to Ibppore God promi- 
ling, that the Spiritual Powers exercis d by his 
Minifters on Earth, though they do not here 
produce their ir/ibU Eftc:s, f?/2li yer be made 
good and efFedual by him in Hdj^zn. 

Thefe Reafon?^ my Lord, Whould thinV, are 
fuffijient to convince any one, thiz the Apcftlcs 
could not fcjjibly underftand thefe Words in the 
Sence of your Lordfhip. 

Let us now confider the Co!T.ml£Eon gi- 
ven to Pefer. Our Saviour faid to hiTi, 72ds 
art Peter, and upon tk:s Red I jiril hm^d mj 
Churchy and the Gates cf H^li ^.uH net prtvzil at .:r.f 
it : And I will gi've unto thee tjd K^js c^ti^ K.r^ :\m 
of Heaven 'end Tvbjtfc'Z'er th:u /!»:,; cind an E^r:''^^ 
(hall be hound in Hcfiven ; an J woutf-.t^er thcu fi?^Is 
loofe en Earth J \lull be Lo[cd in Hia^j^n. 

Now, my Lord, how fiiould It enrer into the 
Thoughts of Ptf/f'', that nothing was here in- 
tended, or promifed by our Saviour, but a Pow- 
er of Healing ,• which he not only had before, 
but alfo many other Difciples, who were not 

Apoftles? I will give unto f bee the Keys of tht 

Kingdom of tha'ven j tha: 13, according to yoi.r 
Lordfhipj i will givt tbcc Power to heal the Sick. 

Can 
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Can any thing be more contrary jto the plain 
/obvious Sence of the Words f Can any one Uf 
laid CO have the K^s of (he King^lom of Hea* 
Ven^ becaufe he may be the Inilrumenc of refipr 
ring People to Health ? A;:e Perfons Mem- 
Ibers of Chrift s Kingdom^ with any regard cp 
Heahh ? How then pan jtle have any Power; 
in that Kingdom ; or be faid to haye the Kejs 
hf it, who is only empowcf*d yo pure Diftem- 
jperis ? Could any one be faid to have the Keys of 
a Temporal Kingdom, who had no Temporal 
Power given him in that Kingdom ? Muft not 
lie therefore who has the Keys of a Spiritual 
Kingdom, have fpme Spiritual Power in rha^ 
Kingdom ? " 

Chrift has told us, that his Kingdom is not 
pf this World* Your Lordfliip has told us, that 
it is fo foreign to every thing of this World, 
that no iVortdly Ttrrors or Allurements, no Pains 
or Pleafures of the Body, can have any thing to 
do with it. Yet here your Lordfbip teaches us, 
that He may have the fiejs of this Spiritual 
Kingdom, who has only a Power over pifeafes. 
!^ly Lord, are not Sicknefs and Health, SigWt 
and Limbs, Things of this World ? Have they 
iiot fome relation to Bodily Pleafures and Pains ? 
How then can a Power about Things wholly 
fonfin!d to this World, be a Power in a Kingdom 
that is not of this World ? The Force of the 
Arguktient lies here : Our Saviour has aflur d lis, 
that his Kingdom is not of this Mrorld : Your 
Lordjfhip takes it io be of fo Spiritual a Nati^rc;;^ 
(hat it ought hotj^ 'fiaiy, that it c^nhoc be encou- 
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' t^gM or eftablifty by any Worldly Powen. (Wr 

^aifhur gives to his Jpoftles the Keys of this Kif^ 

Jom. let you have fo far forgotten your owirf 
Doftrine^ and the Spirituality of this Kingdoin| 
that you tell us^ He here gave them a Temporal 
Power of Difeafes ; though He fays^ they were 
the Kfys of his Kinzdom which he gave them. 
Suppote any Sacceubr of the Apoftles IhouUt 
from this Text pretend. to the Power of the 
Sword ^ to make People Members of this 
Kingdom : Muft not the Anfwer be, that he 
miftakes the Power, by not confidering, that 
they are only the Keys of a Sftritt$al^ not of a 
Temporal Kingdom^ which wer6 here delivered 
to the ApofUei. 

1 humbty pfefume, my Lord^ that this would 
be as good an Anfwer to your Lordfhip'sDoftriae, 
as to Theirs, who claim the Right of the Sword, 
till it Can be fliewn that Health and Sicknefs, Si^ht 
and Limbs, do not as truly relate to the Things 
of this World as the PoWer of the Sword. 

If this Power of the Keys muff be underflood, 
ohly as i Power of inflicting or curing Difeafes ; 
then the Words, in the proper Conftrudion of 
them^ muft run thus : Thon art Peter, and upon thui 
Rock I wiU huild my Church, i. e« a peculiar Socie- 
ty of Healthful People, and the Gates of Hell fhaS 
never frevail againfi it j i. e. They fhall always 
be in a State of Health. 1 wiU give unto Thee, the 
Keys of thu Kingdom of Heaven^ i. e. Thou flialt 
have the Power of infliding and curing Diftem* 
pers ; and whatfotvtr fboujhah hind on Earth, fhaU he 
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hound in Heaven j},Q. on whom foe verchou (halt infliift 
the Leprofie on Earch^ He fhall be a Leper in 
lieaven ; and ivbatfoever thou (halt loofe on Earthy 
Jhallbt loos din Heaven^ i.e. whomfoever thou flialc 
cure of chac Difeafe on Earthy fhail be perfedly 
cur'd of it in Heaven. 

■ 

This, wichout putting any Force upon the Words, 
is your Lordfliip s own Iflcerpretation j which ex- 
pofes the Honour and Authority of Scriptures as 
much as the greatefl Enemy to them can wi(h. If 
our Saviour cou d mean by thefe Words, only si 
Tower of healing Dlficmfers ^ or if the ApoHles un^- 
derftobd them in that Sence, we may as well ben, 
lieve, that when He faid. His Kingdom was not of.- 
this /^(/r/^/, that he. meant,. K was of .thijH World j 
and that the Apoftles fo underftood him too. 

But however, for the Benefit and Edification 
of the Layity,yourLordlliip has another Interpre- 
tation for them : You fay, if they (the Apoftles) 

did apply fhts Pow:r ofremitiingSins to the certain Ab* 
folution of p.irticulur Ftrfons, itispLin^ tbcy could do 
it upon no o:her Bottom but this j that God's IViUy and 
good Pleafurcy about fuch particuLr Perfons was infal* 
libly communicated to them. 

Pray my Lord, how, or where is this fo plain ? 
Is it plain, that they never baptizd Perfons, till 
God had infallibly communicated his good P lea fur e. to « 
them about Juch particular Perfons ? Bapcifmis.an In* 
ftitution equally Sacred with this other, .and puts 
the Perfon baptiz d in the fame State of Grace 
that Abfolution does the Penitent. Baptifm is de- 
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iRgn*S for ihi RemliSon <j€. SiH. Ic is an Ordf. 
tianc^ to whicfji AbfblutiOn is confequent j buc t 
f\ippofe, Perfons itiay be baptiz'd withouc fuch 
Iifaiiliie ComhtHhication proitiifed, as your Lordfhip 
tontentk for. If therefore it be not necefBtry for \ 
the ExcA'C^e of Abfolution t>y B^ptifm/why muft 
it be htciffitf for Abfoiutiort by the Impofltioii 
bfHaadil.> - 






Oln*i%((dr$ WithoiA Mailibility, baptise Hci^ 
thens^ aind abfolve, or be the Infiruments of aibfol* 
tin^ them thereby from their Sins ? Are they 
ftot ii^W maljrove ChriflSan Penitents^ or re- 
ftdrt; €FM>fe^ wlio haire Apdftisrtz'd ? If Human 
^nd^Idlgcij^^ ^he commonRules of the Churchy 
b^ foffictetit to dirc<9^ the' P^rieft to whom h< 
Might t*' adhiiniftfcr the Sacr^mients j they arc^ 
iHb MkdHtiiidr the Exerctfe of this other Part 
of the S^icerdotal Office. 

But yottr Lofdfliip proceeds thus : iTcftbat tbej^ 

^ttiikvft^Ahfit^^ any. 

Hdy my Lord, no more thata Water in Bap5 
ttffii olF a Mf purifies the Soul from Sin.' Thii 
Baptifn*al Water, is, notwithftanding ncceflary 
forc^'Re^ffidnof our Sim 

Again you fay^ Not that Cod was obllgd to hind 
md loofi the Guilt of Men, according to thuir De- 
tlaraffMs, tanftdered as their ow9 Decifions j and 
^ieir cum Determinations \ No, my Lord j who-; 
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ever thought fo ? God is not obliged to confer 
1 race by the BaftifmaLtf^atery confider'd only as 
tVater ; but He is, confider'd as bis own Inftitutm 

for that End and Purpofe. So, if thefe Deda* 
rations are confider'jd only as the Declarations of 
Mevy God is not obliged by them : But when 
.they are confidei 'J as the Declarations of Mtn 
whom he has efpecially Authorized to make 
fucb Declarations in his Name, then they are 
as effe^ual with God, a^any other of his Infti* 
tutions whatever* . . 

I proceed now to a Paragraph that bears as 
haid upon our Saviour, as fome others;have done 
upon his Apoflles and their Succeilorsj where 
your Lotdlhip defigns to prove^- that though 
Chrift claim'd a Power of remitting Sins Him- 
h^ii or in his own Perfon, yet that he bad re- 
ally no fuch Power. 

You go upon thefe Words : If we look back upon 
(ur Saviour himfelfy we (hall findy that when be de^ 
ilares that the Sen of Man had Tower upon Earth to 
prgive Sinsy ivin He himfelf either me'ant bj it, tb$ 
Tower of a miraculous Releajing Man from bis jifflp' 
Qion 'y or if it rtlated to another ntore Spiritual Sencf 
of the Words y the Power of declaring^ that the Moms 
Sins Wtre frgiven bj God ^, 



^f 



f Pr^fitvative, p. 94. 



The 



(59) 



The Words of our Saviour, which wc arct^ 
look back upon, arc thefe : Whether is it eafitr t9 

faj^ thy Sins are forgiven thee j or to fay^ ^^if^y t.jki 
up thy Bed and walk ? But that je may know^ the 
Son of Man hath Power on Earth to forgive Sins^ 
(Mark 2. 9 , 1 0.) As if he had (aid, '^Isnotthe 
^' fame Divine Authority and Power reqair'd? 
^^ Is it not a Work as peculiar to God, to per- 
^* form miraculous Cures, as to forgive Sins ? 
" The Reafon therefore, why I now chufeno 
*^ declare my Authority, rather by faying, Thy 
*^ Sins are forgiven thee, than by faying, ^rife and 
^^ walk, was, purely to teach you this Truth, 
•* that the Power of the Son of Man is not con- 
'^ fin d to Bodily Cures ; but that he has Power 
on Earth to forgive Sins. 
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This, my Lord, is the firft obvious Sence of 
the Words ; and therefore I take it to be the 
True Sence. But your Lord (hip can look back 
upon them, till you find, that Chrift has not 
this Power, though he claims it exprefsly ^ but 
that he only intends a Power of doing fome-^ 
thing or other, which no more imports a Power 
of forgiving Sins, than of remitting any. Teiji:^ 
poral Debt or Penalty. 

If our BlefTed Savioi^r had intended to teach 
the World, that he was invefted with this Power, 
I would gladly know, how he muft have ex* 
preisd himfelf, to have fatisfy*d your Lordfhip 
that he really had it ? He muft have told you, 
ihat hoL had not this Power j and then poflibly, 
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your Lbrdfhip would have taught us, that he had 
this Power. For no one can difcover any R^a- 
Ton why you ihould deny it him ; but'tecaufp 
jie has in e>;prefs Wo^ datm'd and aflferted it. 
I hope, your Lordfhip has not fo low ah Opini- 
on of our Saviour's Perfon, as to think It umea- 
fonable in the Nature of the Things thai He 
Ihould have this Power. Where does it contra- 
di^ any Principle of Reafon, to fay,) thac a King 
.ihould be able to pardon his Subiie^i Since 
f hete is no Abfurdity then in the Tfaing it fdf ; 
and it is fo expref&ly afljerted in Scripture ; it is 
juft Matter of Surprize^ that your Lord^p fiiould 
carry your Reader from a plain cpnii^nt Sence 
of the Words, to either this or that Sotmtbii^ w <h 
thify the Origin whereof is only to be j^ught 
for in your Lordfiiip's own Invention ; rather 
than not exclude Chrift from a Power which he 
declar*i^ he bad, and dedar'd be had it for this 
very Reafon^ that ive frnght know that be hud iti 
Our Saviour has told us^ that the Way to Hes- 
yeii is namnif. Your Lordlhip might as leafona* 
bly prove jfrom hence^ that be nieacvr, If wd) 
iroady as that he did not mean he codd Ibrgive 
Sitis^ when he faid^ that ye maj knovr, that tk$ 
Sm (^ Mm hati Power om Earth te forgive iSf^it 

Your Lordfliip has rejeAed all Cbmh Autbori- 
iy^ and defpis'd the pretended Pffwtrf' cf the 
Clerfry, for tiiis reafon j becaufe Cbrtft u thf 

firU ^W, fifle Lawgk^er, and Judge i^Mi Km^ 
dom. Sit, ic feems, your Lord^ip^ .tlOl;Vi((kh^ 
(landing, thinks it now time to dopofc hioi*: 
^iiid tli^s file ^ing in. bis oifm fiin^hm^ nuift 

' ' '-•■■■ •' '■■ no^ 
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oJira Sabjeds. 
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Xtii$ Doftrifie^ my Loid, is deUiMf'd, I fnp^; 
ppfe^ as your Otber DoArines. oat of a hearty^. 
Gonc^m SLtii CkrijUan Zeal tor the Prifilegeg 
of ib^ Layicy ; and to fhcw, that your Lord4 
ibip is aoc only able to liinit as you (rfeaie^ 
tbe Authority of Ttrnparal Kingi ; bat alfo t6 
m«k« Cbrift himfelf foU King, And yet »o Khg^ 
in his Spiritual ILingdom* For, my Lord^ c&a 
]^gdom of Chrift is a Society^ founded in 
order to (he Rec^oiictliation of Sinneiis to God. 
If therefore Chrift could not pardon Sins^ to 
w)iat End could hp either ered^ or how couU 
he fuppoft his Kingdom> which is only in th0 
gi:eat and , laft Defign of ity to confift of Ab- 
toiv'd Sinners ? He that cannot forgive Sim 
in a Kingdom that is ereded for the Ri^ 
miflion of Sins, can no more be fok King m 
i;, itbap h$ that has no Ttmforal Fajytr, can 
Im fok Kmg in a Tempiral Kifigdom* Thereford 
yot^r JLordi^p has been thus mighty ferviceaU^ 
10 ib» Cbriftian Layity, as to teach theH)^ that 
Chcifi is not only file i^i^i but np King in his 
Kingdom. 

This, is not the Firft CofUradidion your 
iMdQdp has unhappily fallen into^ in yoiar At^ 
IMptf upon Kiffgly^ Authority. Nor is it the btft | 
MWch I (hall ptefuBifi to c^erve ea the Qmmtm 
S^e of your l^ity* 
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Again^ in this Account of our Blefled Sa* 
viour^ your Lordfhip has made no difference 
between Him and his Apollles^ as to this 
jthjolving Aiahqrity. For you fay, the Great 
C^mmijpon given to them, imply'd either a 
Power of Releafing Men from their Bodily 
Affiidions ; or of declaring fuch to be par- 
don'd, whom God had alTur'd them that he 
bad pardon'd : And this is W/ that you here 
allow to Chrift himfeif. 

. Your Lordfhip's calling him fo often King, 
tnd fole King, &c. in his Kingdom, and yet 
making him a Mere Creature in it, is too 
like the Infult, and defign'd Sarcafm of the 
Jews, who, when they had nail'd him to the 
Crofs, writ over his Head, This is the King $f 
the Jews. 

But to proceed : Your Lordfhip prores , 
That our Saviour had not the Power of 
fwgiving Sins j becaufe His Way of Expreffion 
was. Thy Sins are forgiven thee. This was plainly 
t» acknowledge, and keep up that True J^otion^ 
that God alone forgive th Sins. 

Let us therefore put this Argument in Form, 
Chrifl has affirmed, that he had Power to for- 
give Sins : But his Way was, to fay^ Thy Sins 
0re forgiven thee: Therefore Chrift had not 
Power to forgive Sins. ^ E. />. 
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For isj ibeiu^ of a^ my Lori, rbey nuiy r*"^^ 
tbar Aor SavaoflT Oij^ no mxt iejxi J>i;sM is^ Aam 
frngrsfeSitKu As dns ; Cfaiifi indobd pnK3>iK W 
a Vowcsr of Heria^ IMieai& ^ bat Iw dT^I wjit 
of ipraiciaog tadie £fu&'d P^fim, wjis, 7^ RM 
kakmBrnJe 73v vioik ; dieFe6>re He bftdl IKX dit 
Power of BdJag Difeifi^. The Aigumtot hts 
the baac force ignnft one Pdwcr, as wttoft ifct 
ocber. If He did not fr^vt Smt, bccaute heHud^ 
tif Sku mnfrngmm Thee ; no more did He Keal 
DiTeafibs^ beCaofe he fiud^ tA; Rudh^ti 9m4Je llq 
wkeUm 

. I ha¥e t Claim of federal Debts upon a M«n : 
I foT^rc him them all, in thefe Wbrds^ Tbf D$hs 
are remnnei Tbee. A Philofophical Wit (lands by» 
:|nd pretends to pro^e^ that I had not iho 
Power of remitting thefe Debts ; hecaufc I 
iaidy Tfy Dehs are remitted Thee. What can coma 
up to^ or equal fuch frofound Tbiufefhj^ but the 
Dimnitj of one who teaches, our Saviour could 
Qot forgive Sins^ becaufe He faid^ 7hj Sim uri 
forgmenTbeti 

But your Lordfhip fays^ the Reafon why 
our Saviour thus expreiled Himfclf^ Thj Him 

en forgiven Tbeey was flainlj to keep yf that trtte 
N(4icnj that God alone forgivetb Sim, There- 
fore^ my Lord, according to this Dodtrine, 
^ ^vi9ur was ol^lig'd not to ctoim uny 

Vowdf 



i'ower that was peculiar or apfrofriaud to God^ 

«A^. Fof if %\Yti be an Argameht, why He 
ikOcitd not forpife Sins^ it 9s 0^ an Argbmene^ 
that He ofught not co clatm any other Pow:* 
Hi^, iay mbre ifhan this ; v^hich h proper eer 
^a, and bftfy belongs te IKhi. Bat^ tny^ 
^ord, if He A()^ eipr^& Hitttfelf thw^ tliatf 
tlit^ telf;ht hot lay Claifli 't0 any thinf; thii 
#^.s peeuhaif , to 6od^ how tame He in fo nrn-^ 
ny pcher Rjefpeals^ to lay Gl^m to fncH 
ffi^hgs^ as- laro as triAy peesufiat to God^ a^ 
tfce F0rgiyepefc of Sifts? HbW c*ttfc Heih fiy 
to#ly, Ihffartces to'mafee Jfirt tai^d ? 

ItM cami tie to fay, Te ke^e- in GtrJ^ th^ 
lie^e alfo in me ? And that Mm fltould W&iftip 
the SoPi ii^en as the. Father ? That He was the 
S4il of iS^i That he w4i tha Way, * f ^ 

Trirth, apdtftceLift? ^ 

i' ■ ■ ■ ■*>... . "■ - • 

^Are ttpt fe^njjeliqal Faf* , We^ft^'i sttid; 
Tntft, Duties that are fdleiy due to QiWlf 
D^ He qot as mtieh i«rtfade the %oitttt\^ 




tboritj over Devils and Unclean SpirltSi atofv. 
Power to heal all mannej: of. JPifeafes i 
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Sam, rChrift iid not ufumc 3 Tower ^^;.'x* ^* 

God ^icne cculd tcrxtvc Si;\>x k ^» 

, rfra: He thoulj cxoivui? 

md Powers irhich irc ,is itru^llv 

to God. as that of fcrgivir^j Siox A> iC 

z ^ir^ia *kmid ixfbwn cbac Chrh! is c>iu)ilcicur . 

oencs is an Attriamfi ot Cii.\i .i*^H< ; 
his Omnipotence, whicS ii lu 
AcxShb fiqnaily Divine. 
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:, my Lord : Did our Saviour thu* 
cxprds himf elf« leiit \U ihoiild ts^ 
\ - jiRim e any Power which wi» l>k- 
ic is certain (according; co thii i\M- 
if He had attumcd any luch K^wcr^ 
CO do what was jhtcuIui' toUoJ, 
be bad Bees die OccaOon of roiil.^adinji; Men \a- 
coError. For if this be a plain Realon. %vh\ U^ 
g^pr^^igg? b£2nfe!f lb as to difown (hi^ IVwcr, ic 
ispbia, dot if He hafl own'd ic, H;; ha.1 been 
I'd by tbb Argument, a$ ccactanji alio 



Kowif dns would have been interpreraclvelv 
falfe Dodrine in Chrill, to take U|vn Httulcit 
any diing chat was peculiar to God, ihe Ap^'t)lc» 
wtce gnilty of propagating this title DoAitnc. 
For diere is (carce any known Attfibute or 
Power of God^ but they afcribe it cu our Savi 
our. They declare him Eternal^ Omnipotent » 
Oonifcient, &c. Is it not a trme Natik^n, chat 
God alone can Create, and is Guvernour of the 
Univerfe ? Yet the Apoftles exprelly aiTure ui 
of Chriftj chat mU tbhrs wtrt crtmti kj Usm^ and 

K that 
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\ that G«</ hatb put ail thingt in Sah]tBiiM nnXtr Vtt 

: Far. 'Tis very furprifing, chac your Lordftiip 

[ fliould exclude Chrift from this Power of for- 

[ givingSins, tho' he has exprefly faid He could 

t forgive Sins, becaulc fuch a Power belongi only 

\ to God ; when it appears thro' the whole Scri- 

' pture, that there is fcatce any Divine Power 

which our Saviour himfelf has not claira'd, nor 
any Attribute of God, but what his Apoftles have 
afcrib'd to him. They have made Him the Cre- 
ator, ths Pre ferver, the Govirnour of the Univerfe, 
the Author of Eternal Salvation to all that obey 
him - and yet yourLordlhip tells us, that He did 
not pretend to forgt-ve Sins, becaufe that was a 
' Power peculiar to God. 

I Here is then Tto fpeak in your Lord Ihtp's ele- 

I gant Style) an immo-veable Refiing-FUa for your 

[ Laity to fet their Feet iipon ; here is an Argu^ 

I metti that wiH laji t beta for ^ir ; They muft believe 

that our Saviour did not forgive Sins, hccaufe this 
was a Power that belong'd to God, tho' ihe Scri- 
\ piures aflTure us that every other Divine Power 

belong'd to Chrift. That is, they muft believe, 
that tho' our Saviour clainVd all Divine Powers, 
> yet not this Divine Power, beceufe it is a Divine 

Power. And, my Lord, if they have the com- 
mon Senfe to believe this, they may alfo believe 
, th^c tho' our Saviour took human Nature upon 

him,yef that he had not a hiimanSoul.becaufe ic 
is proper to Man. They may believe, that any 
Peifbn who has ail Kingly Power, cannot ream 
or reprieve a Malefadlor, beciufe it is an Aift of 
Isi^Sly P.ower j^p do ic j ox that a Bifhop cannot 
)«ii " ,1 lufpend 
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fufpend any Offender of his Diocefe, becaufe it 
is an k£t of Epifcopal Power to do it. ' All thefe 
Reafons are as flrong and Demonftrative as chat 
Chrill, who claitn'd all Divine Powers, could 
not forgive Sins, hecaufe it was a Dhiae I'o-wer. 

Laftly, In this Argument your Lordfhip has 
plainly declar'd againft the Divinity of Chrift, 
and rank'd him in the Order of Creaiures. Your 
Lordftiip fays, Chrift did not forgive Sins, be- 
caufe it is God alont who can forgive Sim ; as plain 
an Argument as can be ofier'd, that in your 
Lordftiip's Opinion, Chrift is not God : For if 
you believ'd him, in a true and proper Senfe, 
God, how could you exclude him from the 
Power of forgiving Sins, becaufe God alone can 
forgive Sins? It is inconfiftent with Senfe and 
Reafon to deny this Power to Chrift becaufe it 
is a Divine Power, but only becaufe you believe 
him not to be a Divine Perfon. If Chrift was 
God, then he might forgive iins, tho' God alone 
can forgive Sins : But you fay, Chrift cannot 
forgive Sins, becaufe God almt can forgive Sins ; 
therefore it is plain, that according to your 
Lordfliip'sDoiftrine, Chrift is not truly, or in a 
proper Senfe, God. 

Here, my Lord, I defire again to appeal to 
the Commow ^m/e of your Laity ; let them judge 
betwixt the Scriptures and your Lordfhip. The 
Scriptures plainly and frequently afcribe all Di- 
vine Attributes to Chrift: They make him the 
Creatour and Governour of the World ; God 
OM »Hj btefled f Of ever. Ytt yowr Lordllvp. 
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makes him a Creature^ and denies bim fad a 
Power^ becaufe it belongs only to God. 

You your felf, my Lord, have allowed him to be 
abfoluce Rulec over the Confciences of Men ; to 
be an arbitrary Difpenfer of the Means of Salva* 
lion to Mankind ; than which Powers^ none can 
be more Divine ; And yet you hold, that he can- 
not forgive Sins, becaufe Pardon of Sin can only 
be the EffcA of a Divine Power. 

Is it not equally a Divine Power, (even ac- 
cording to your Lordihip) to rule over th^ Con- 
fciences of ^en, to give Laws of Salvation, and 
to aA in thefe Affairs with an uncontroulable 
power, as to forgive Sins ? 

My Lord, let their Common Senfe heredif- 
cover the Abfurdicy (for I mud call it fo) of your 
New Scheme of Government in Chrift's KLtngdom. 
Chrift is ahfolute Lord of ic, (according to your 
felf) and can make or unmake; Laws relating to 
it ; can difpenfe or wichold Grace as he pleafes 
in this Spiritual Kingdom, all which Powers are 
purely Divine, yet you fay he cannot forgive 
Sins, tho' every exprefs Power which you have 
allow'd him over the Confciences of Men, be as 
truly a Divine Power as that of forgiving Sins. Has 
not Chrift a proper and perfonal Power to give 
Grace to his Subjeds ? Is he not Lord over their 
Confciences ? And are not thefe Powers as truly 
appropriated to God ? And has not your Lord- 
ihip often taught them to be fo, as that of fnr^ 
pvenefs of Sins ? Js it not as ntucb thc Prerogative 

♦ of 
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of God ro have any natural intrJnfick Power, to- 
confer Grace, or any Spiriiual Benefit to the Souls - 
of Men, as to forgive Sins ? Ha; not yonr Lord- 
fiiip defpis'd all the Adminiftraiions of the Cler- 
gy, becanfe God's Graces can only come from 
htmrdf, anO ate only to be receiv'd from his own 
Hands ? The Conclufion therefore is this, either 
Chrift has a Perfonal inirinfick Power to confer 
Grace in his Kingdom, or he has not; if you fay 
he has not, then you are chargable with the 
CoUufion of making him a Kirjg in a Spiritual 
Kingdom, where you allow him no Spirittial 
Power; If you fay he has, then you fall into this 
Contradidion, that you allow him to have Di- 
vine Powers, tho' he cannot have Divine Pow- 
ers ; that is, you allow him to give GracCf tho' it 
is 3 Divine Power, and not to forgi've Sim, be- 
caufe it is a Divine Power. My Lord, I wifii 
your Laity (if there be any to whom you can 
render it intelligible) much Joy of fuch profound 
Divinity. Or if there are others who are more 
taken with your Lordftiip's Sincerity, I defire 
them not to pafaby this following remarkable In- 
ftanceofit; Your Lordihip has here as plainly 
declar'd, as Words can coorequentially declare 
any thing, that you do not believe Chrift to be 
God, yet profefs your felf Biftiop of a Church, 
whofe Liturgy in io many repeated Teftimonies 
declares the contrary Do^rine, and which obli- 
ges you to exprefs your Affenc and Confent to 
luch Dodfine. My Lord, I here call upon your 
Sincerity, either Declare Chrift co be Perfeil God, 
and then fhew why he could not forgive Sins, or 
Deny him to be Perfeft God, and then Oicw how 
you 
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you ciH' fineerely declare yonr Ajjem and Ctmfmt 
iCo the Doftrines of che Church of Englanik 

i 

Thisy my Lord, has an Appearance of Preva^ 
rication^ which you cannbt, I hope, charge upon 
any of your Adverfaries ; who if they cannot thi»k^ 
that to be fincere is the only thing neceifary to re- 
commend Men to the Favour of God, yet may 
have as much, or poffibly more Sincerity, than 
tfaofe who do think fo. 

Before I take leave of your Lordihip, I muft take 
Notice of a Refiing-VUce^ a fttong Retreat, a lafiipg 
FrntulMtiin, L e. a Demonfiraticn in thefiriBefi Senft of 

the Words,that all Cburcb-Communion is anneceifary. 
Your Lordihip lets ic out in thefe Words. 

I am not now going to accufe you of a Herefii againfi 
Charity J but of a Herefie again fi the Vojftbility and Na^ 
ture of Things. As thus, A4r. Nelfon (for Infianee) 
thinks bimfelf obligd in Confcknce to Communicate 
with fome of ourChnrch* Upon this you declare he 
hath no Tstle to GoJ^s Mercy ; and you and all the tVarld 
allow ^ that if he communicates with you whilft bisCon-^ 
fcience teUs him it is a Sin, he is felf- condemn d and out 
of Go£s Favour. Ibat Notion^ (*aiz^ the Necefficy 
of Church-Communion) therefore, which implies 
this great invincible Abfurditj, cannot be true. 

Pray, my Lord, what is this wondVous Curi- 
ofity of a Demonftration, but the common Cafe 
of an erroneous Confcience ? Did the ftrideft Con- 

tender$ for Church-Communion ever teach^ that 

any 
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inyr Ttrmi are to be comply'd with againfl; Con- 
fcience ? But its a Qtanf^e Conclulion to infer 
from ihence, that there is no Obligation to 
Comtrmnion, or that all Things are to be held 
indiifsrent, becaufe they are not to be comply'd 
with againfl one's Confcience. 

The Troths of the Ghriftian Religion have the 
fame Nature and Obligation, whatever our Opini- 
ons are of them, and thofe that are neceflary 
to be believed, continue fo, whither we can 
perfwade our felves to believe them or not. I 
fuppofe your Lordftiip will not fay, that the Ar- 
ticles of Faith and neceflary Inftittltions of the 
Chriftian Religion, are no otherways necelTary, 
than becaufe we believe them to be fo, that our 
Perfwafion is theonlyCaufeof theNecefEty j but 
if their Neceffity be not owing merely to out 
belief of rhem, then it is certain that oar Dif- 
belief of them, cannot make them lefs necefia* 
ry. If the Ordinances of Chrift, and the Ar- 
ticles of Faith are necelTary, becaufe Chrift hai 
made them fo, that NecefCty mud continue the 
fame, whether we believe and obferve them or 



So*that, my Lord, we may flill maintain the 
neceffity of Church-Co romunion, and the ftrift 
obfervance of Chrift's Ordinances, notwitfa- 
ftanding that People have different perfwafions 
in theic Matters, prefuming tb^t cur Opinions can 
no more alter the nature or neceffity of Chrift's 
Inftitutions, than we can believe Errsr into Trutb^ 
GooJ iaco Evilj o^ Light into Durhtefi. I dalj 
think 




I 
I 
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think my felf no Htrttkk againfi the Nature tf 
Tbingi, tho* I tell a Confciefitieki Socinian, that the 
Divinity of Chrift is neceflary to be believed, 
or a Confcicntious yew, that it is neceffary to be 
a Chfiftian in order to be faved. But if your 
Lordlhips Demonftration was accepted, we 
fliould be oblig'd to give up the neccfEty of 
every Doitrine and Inftitution, to every Dif- 
believer that pretended Confcience. We muft 
not tell any Party of People, that they are in 
any danger for being out of Communion with 
us, if they do buc follow their own Perfwa- 
fion. 

Your Lordihip's liyvhiclblt Dtmenjiratien 
ceeds thus. 

We wk/ not ittfiji ufun the Nectjfitj of jojmtig with 
any particular Church , htcaufs then Confcimtious Per~ 
font will he in Dangtr either waj ; for if there he a 
NtcelJi'-y of it , then there a a Dinger if they do not 
joyn with it, and if they comply againfl their Confci- 
encei) the Danger w ibi fame. 

What an inextricable Difficulty is here! How 
fhall Divinity or Logick be able to relieYe us I 

Be pleas'd, my Lord, to accept of this 
tion in lieu of your Demonftradon. 

I will fuppofe the Cafe of a Ccnfdentious Ji _ 
I tell him that Chriftianity is the only covenan- 
ted Method of Salvation, and that he can have 
so Title to the Favour of God, 'till he profcfles 
]|ai . the 
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neceffary to be a Chriftian, becaufe zfincen Jew 
cannoc embrace Chrtflianicy ? Could he cake ic 
to be an indifferedt Miatcer^ whether he believed 
the Divinity of Chrift, becaufe a Confcimtious 
Socinian cannot? Yet this is your Lprd (hip's in- 
xt'mcible Demonftration, that we ought not to 

infift upon the neceflity of Church- Commu- 
nion^ becaufe a Conjciemious Disbeliever cannot 
comply with it. 

A fmall Degree of Common Senfe, would teach 
a Man that true Religion, and the Terms of 
Salvation muft have the fame obligatory Force, 
whether we reafon rightly about them or not ; 
and chat they who believe and pradice accor- 
ding to them, are in exprefs Covenant with 
God, which entitles them to his Favour ; whilit 
thofe who are fincerely Erronious, have nothing 
but the fincerity of their Errors to plead, and 
are left to fuch Mercy of God, as is without any 
Promife. Here, my Lord, is nothing frightful 
or abfurd in this Docftrine, they who are in the 
Church which Chrift has founded, are upon 
Terms which entitles them to God's Favour ; 
they who are out of it,^ fall to his Mercy. " 

But your Lordfhip is not content with the 
Terms of the Gofpel, or a Dodrine that only 
faves a particular Sort of People ,* this is a nar- 
row View, not wide enough for your Notions 
of Liberty. Particular Religions, and particular 
Covenants, are dtmonfirated to be abfurd, becaufe 
particular Perfons may Dif- believe, or not fub- 
fltU CO them. 

Your 
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Your LordQiip nmft have Dodrines that will 
fave all People alike, in every way that their 
Perfwafion leads them to take : But, my Lord^ 
there needs be no greater Demonftration againit 
your Lordfliip's Dodrine,than chat it equally fa- 
vours every way of Worftiip ; for an Argument 
which equally proves every Thing, has been ge- 
nerally thought to prove nothing ; which hap- 
pens to be the Cafe of your Lordltip^s Im^or^ 
tant Demcnfiration. 

Your Lordfhip indeed only inilances in a par- 
ticular Perfon, Mr. Nelfcn ; but your Demonfirat:-' 
on is as ierviceable to any other Perfon who ha$ 
left any other Church whatever. The Conjdm-^ 

tious ^uakeVy Mugglttoniany Indefendanty or Socini" 

an, &c. have the lame right to obey Confcience, 
and blame any Church that aifumes a Po\yer of 
cenfuring them, as Mr Ntlfon had ,• and if they 
are ceniur'd by any Church, that Church is 

as guilty of the fame Here fie ^gainfi the JSIature of 
Things^ as that Church which cenfur'd Mr. Nd^ 
fon, or any Church that fhould pretend to cen^ 
fure any other Perfon whatever. 

I am not at all Surpriz'd, that your Lord/hip 
(hould teach this Dodrine, but its fomeching 
ftrange, that fuch an Argument (hould be ob- 
truded upon the World as an unheard of De^ 
monftration^ aijid that in an Affeal to common Senfe. 
Suppofe fome Body or other in defence of your 
Lord(bip, Ihould take uppn him to demonfirate 
tp the World| that there is no fuch Thing as 

'L 2 Colour* 
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Colour, becanfe there are fome People ili3t 
can't fee it ,■ or Sounds, becaufe there are foms 
who don't hear rhem,- He would have found out 
the only Demotjjirations in the World that could 
equal your Lordfhips, and would have as much 
reafon to call thofe Hereskks ugahft the Nature pf 
Things, who fhould difbelieve him, and infift 
upon the reality of Sounds, as your Lordftiip has 
tocall your Advcrfaries fo. 

For, is therenonecefiitv of Church-Commu- 
nion, becaufe there are fonie who don't con- 
ceive it? Then there are no Sounds, bec:?ufe 
there are fome who don't hear iherri j for ic is 

certainly as eafic to believe away the Truth ^ni 
Kealiij, as ihs Nuci-fu^ of Things. 

Some People have only taught ns the i/inaccncy 
ef Error, and been content with ferting fonh its 
harmlefs Qualities; but your Lordfhip has been 
a more hearty Advocate, and given it a Power 
over every Truth and Inftitution of Chriftiani- 
ty. If we have but an erronioas Confdmcey the 
whole Chriftian Difpenfiition is cancelld; all 
the Truth and Doifirines in the Bible are De- 
wonfirated to be unnecsiTary, if we do not be- 
liere them. 

How unhappily have the fevera! Parties of 
Chriftians been difputing for many Ages, who 
if they could but have found out this intdligible 
r>em'(iy^r.j!ii>ti, ("froni rhe Cafe of an erroneous 
CGnfcience^ would have feen the abfurdity of 
pictfndicg to neceffary Dodritiesj and infifting 
" " ^ upon 
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Upon Chureb' Communion i but it muft be acknour- 
ledged your LordfKip's new invented Engine for 
the Deftrudion of Ci&«rcAw J and it may be expect- 
ed the good Chrifiians of no Church will return your 
Lordflbip their Thanks for it. 

Your Lordfliip has thought it a mighty Ob- 
Jedion to fome ppftrines in the Church of Eng^ 
liMJy that the Papifls might make fome Advan- 
tage of them : But yer your own Do<^rine de- 
fends aB Communions alike^ and ferves the Jeii^ 
and Socinian, &c. as much as any other fore of 
People. Tho* this fuflSciently appears, from 
what has been already faid, yet that it may be 
fiiU more obvious to the Common Senfe of every 
one^ I /hall reduce thefe Dodrines to Pradice^ 
and fuppofe for once, that your Lordfhip intends 
to convert a Jew, a Quaker, or Socinian. 

Now in order to make a Convert of any of 
them, thefe Preliminary PROPOSITIONS 
are to be firft laid down according to your Lord- 
ftip's Doftrine* 

Some Trofofitions for the Improvement of true 
Religion. 

Tropojitim I. That we are neither toore or left 
in the Favour of God, for living in any parti-r 
calar Method or Way of Worfhip, but purely as 
we are fincere. Treferv. page 90. 

Frapof, II. That no Church ought to unchurch 
mother., or declare it out of God's Favour. 
frtfvu. P* 8y. Frofof. 
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Trofof III. That nothing lofes us the Favour 
of God, but a wicked Iniincerity. IhiJ. 

Frepof. IV. That a confcientious Perfoii can 
be in no Danger for being out of any particular 
Church. Vrfferv. page 90. 

Tropof. V. That there is ao fuch Thing as any 
real Perfedipn or Excellency in any Religion, 
that c^njufiify oQr adhering to it^ but tb^ all is 
founded in our Perfonal Perfuafion. Which your 
iiOrdlhip thus proves, When we left the Popifl) Dc- 
clrimsy was pt kec^ufe they were adually m^rrtspt ? 
No; The Reafip was, beca^fe we thought them fo. 
Therefore if we, might leave the Chureb of Rome, 
not becauft her Dodrines were corrupt, but be- 
caufe we thought them fo^ then the fame Rea- 
fon will juftify any one elfe, in leaving any 
Church, how true foeverit^ D^rrnes are ^ and 
confeqtiently tbcte is no fuch Thing, a« any real 
PerfeiStion Of Excellency in any Religion con- 
fider'd in it felt, but it is right or wrong according 

to our Perfwafions about ir. Treferv. page 8y. 

. , .. ■ • ' . . ' « 

• ■'■*■*■'- 

Tropof. VI. That Chrift is /i/^ King and I^m/-* 
giver in his Kingdom, that no Men have any 
Power of Legifladon in it-^ thac if we would be 
good MenabjSts of it^ we fX^ufb fliew our (elves 
Subjeds of Qhrifl; alone,> without; any fl^gard to. 
Man's Judgmehjt. .. .. ^ . . ;.. 

Vropof. Vn. That as Chrift'^ Kiilgd-arti is not 
of this Worldi' fo whco Worldly ErDCouragemenu 

are 
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are annexed to it, thefe are fo many DiviHons 
againft Chrift and his own exprefs Word. Serm. 
page II. 

Propdf. VlII. That to pretend to know the 
Hearts and Sincerity of Men^ is Nonfenfe and 
Abfurdity. Serm. page 9 3. 

Tropofl IX. That God's Graces are only to be 
receiv'd immediately from himfelf. Sernh p. 8^. 



Thefe, my Lord, are your Lordlhips own Pro- 
pofltions^ expreffed in your own Terms without 
any Exaggeration. 

And now, my Lord, begin as foon as you 
pleafe, either with a ^aker, Soclnian^ or Jew ; 
ufe any Argument whacfoever to convert them, 
and you ihall have a fufiicient AnfwerTrom your 
own Propofitions. 

Will you tell the Jew that Chriftianity is nsr 
cefliary to Salvation ? He will.anfwer from 
Trofof. I. That we are neither more tr Itfs in the Fa* 
vour of GoJj for Having in any particular Method or 
wayoffVorjhif, but purely as we are Sincere. 

Will your Lord (hip tell him, that the Truth of 
Chriftianity is fo well aiferted, that there is no 
Excufe left ior Unbelievers ? He will anfwer 

from Trofof.y, That aU Religion is founded in fcr^ 
fonal Perjuajlon ; that as your Lordjhip does not believt 
$bat Cbrif is come^ becaufe be is a&ugUy come^ but 

btcaufi 
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bicaufe you think be u come ; fo He Joes not disbelieve 
Cbrifi becaufe be is not aituallj come, but hecaufe he 
thinks he is not come. So that here, my Lord, the 
Jew gives as good a reafon why he is not a Chri- 
uian, as your Lordfhip does why you are not a 
Papift. 

If your Lordftiip (hould turn the Difcourfe to 
a ^aker^ and oflfer him any Reafons for Em- 
bracing the Do<3:i-ine of the Church of England^ 
you can't poffibly have any better Succefs j 
any one may fee from your Propojitionsy that no 
Argument can be urg'd but what your LordHiip 
has there fully anfwered. For fince you allow 
nothing to the Truth of Do(5lrines, or the Ex- 
cellency of any Communion as fuch, it is de- 
monftrable that no Church or Communion can 
have any Advantage above another, which is 
abfoluteiy necefTary in order to perfuade any 
fenfible Man to exchange any Communion for 
another. 

Will your Lordfliip tell z^aker that there is 
any Danger in that particular Way that he is in ? 

He can anfwer from frpfof. 1 ft; 3d, and 4th. 

Tbat a Confcientious Perfon cant be in any Danger for 
being out of any particular Church. 

Will your Lordfliip tell him tha( his Religion is 
condemned by the Univerfal Church ? 

He can anfwer from fropof. zd^ that no Church 
ought to unchurch another^ or declare it out of God j 
Favour. Will 
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Will yoti tell him that Chrift has ihftitiitca 
Sacraments as majfary Means of Grace, which He 
negleds to Obferve ? 

He will anfwer yoa from Trofof. IX. that Gtfd's 
Grmcts an only t$ be received immediately from hint- 
felf. And to think chat Bread and Wine^ or the 
rprinkling of Water is neceflary to Salvation^ is 
as abfhrd^ as to think any Order of the Clergy^ 
is neceflary to recommend us to God. 

Will your Lordlbip tell him that he difpleafes 
God^ by not holding feveral Articles of Falth^ 
wliidi Chrift has required us to believe ? 



He can reply from Vrofof. III. That notbin^^ 

hfes MS the Favour of. God but a wicked tnfinceritjfk 

And from Tropof. V. That as your Lordfhip be« 
lieves fuch Things, hot becaufe they are a^ually 
to be belieY'dy but becaufe you think fo ; fo be 
disbelieves them^ not becaufe they are aiSually 
^Ubj but becaufe he thinks fo* 

Will your Lordfliip tell him he is inlincere? 

He can reply from Vrefof. VI. That to ajfume t» 
knofw tbt Hearts and Sincerity of Men^ is Nonfenfe and 
BUJfbemy. 

Will your Lordfliip tell hitii that he Ought to 
eonfonn to a Church eftablifii^d by the Laws' of 
the Land i 

M He 
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J Hier can anfwer from Trcpofi Vllh that this 
.very EMUflfrnptt is aa Argumenc againft Con- 
formity, For as Cbrijft Kingdom is notrfihh ff^erU, 
fo when Worldly-Encouragements are annexed to it, they 
^wrefomany Decifims^ ^^ft Cbrifi^ and his. C7i/^ ex^ 
.frs/'s Words. Andfroitl PropofWlh That feeing 
Xlkrifi isjole King akJ Lawgiver in his King^ns^ and 
no Mn have any tower vfLegiJlatkn^hitjthey who 
would he good Members if ity mtsji' jheaet tbemfelves 
"^SuhjeBs to Qhrifi alone^ Ttfitbom any Rfgard\ to Mans 

Judgment. 

* ' ■ • • » ■ • . , ■ 

I 9(n inclin'd to. tbinji, my Lotdi. that k is 
now demonjh.aud to. xh^ comtnpct S^iife of the 
Laity, that your Lordfhip cannot urge any Ar- 
^umear^ either from rhQliMiU,. ;ehd stdvanUge, 
pr NeceJJity of embtaciog the tkH^rin^ of che 
Churck\\o{ Englsnd; :ID:Citber. jF^ Hctetick, ox 
^ah^matick^ Uk yoQ have belpU bfm.JA a full 
Ktkiwtt to any ftich Arguiiierit, frjjm jfcw own 
l?niK:t>les. .. -. - 

V 

Are we, my Lord, to be treated as Toftfhly af- 

fed^ for aHerting fame Truths,. wHieb the Pa- 
pifts join with us in alTerting ? Is it a Crime in us 
notta drop fome neqeifary Doifteines, becaufe 
thePapifts have Aot d rope tbena.?. \i this is to be. 
popiflily affeAed, we own the 'Charge,, and are. 
not for being fuch true Protefitants, as to give up 
the }ipofiles Creed J orllay afidc the Sacraments, 
becanle chey are^-eod-V^ by the Church of: Rmia:^ 
I cannot indeed charge your Lordfliip with beiiif; 
wei affMed to the Church of Rome or of England, 

^' to 



to the Jiws, <ll* ^tiokirs, or iodniaHfj httt thfe 'I 
have inmmfhatedy and will undertake the Dcr- 
fenceofit^ chit your Lbrdfbtps Pr/Viri;)/^ j eqtially 
(tnt them all alike, and don c give the Jcalt Acf- 
yantage to one Church abore anocher, as ha& 
fnSiciently appeared iVoro your PrindpUu 

I will no iiiore Qlj your Lordfhip is in the In- 
tereft of the ^^uktrsy or Socinhnsj or Pafifisj 
than I \^otild tharge yon with being in the In- 
lereft of the Church of England^ for as your Do- 
Arihes equMIy fupport them all, he ought to ask 
your Ldfdftips Pardon; Who (hould declare yoa 
more a Fridiui co one than the other. 

I intended,' my Lord; td have confidered an- 
btber very'obhoifious Article in your Lordfhip^ 
Dodlril^<!$> cbhceming/the'llf^^tf»<7 of temporal 

"Efleouragthttnts U the Nature df- Cbrifi's Kingdom j 

but the Cohfiftency and Rcfefonablenefs of guard- 
ing thifs/SinrifUal Kingdom with human Laws, 
has htiti dftfehided with To much Perfplcutry «na 
Strength of Argument^ and your Lordfhip's Ob- 
jetftions* fo fully confuted by the judicious and 
learned Deap of Cbiebefier, . that I prefume this 
Part of (he Controverfie is finally determined. 

I hope^ my Lord, that I have delivered no- 
thing here, that needs any Excufe or Apology 
to the Laity, that they will not be perf traded, 
thro* any vain Pietence of Liberty, to make 
themfelves Parties againfl the firtt Principles of 
Chriftianity ; or imagine, that whilft we con- 
tend for the pofitive Inflitutions of the Gofpel, 

M ^ the 



the Neqeifity of Church- CommmiioQi . or the 
Bxcellency of onr.owo> we are robbing them oiF 

{heir oacural Rights^ or interfering with their 
'nvileges. Whil(l:. we appear in the Defence of 
^ny part of Chriftiaiiity^ we are engag'd for them 
in the common Caufe pf Chriftians^ and I am 
perfwaded better things of the Laicy^ than to be- 
lieve that fuch Labours will render either our 
Perfons or Profeffions hateful to them. Your 
LordHup has indeed endeavoured to give an in- 
vidious Turn to thp. Controverfie^ by calling upon 
the Laityico aiTert tt^eir Liberty s^ as if they were 
in Dax^ger from the Principles of Chriftianity. 
'—But, my JLord, what Liberty does any Layr 
man lofe, by our aflferting, that CbHrcb-Com" 
fuunion. is neceflary i What Privilege is taken 
from them by our teaching the Danger of certain 
Ways and Methods of j^eUgion ? Is a Mao made 
a Slave becaufe be is caution'd againft the Prin-* 
ciples of the ^^ibrx^ agamft Fanaticffm$ P^f^j or 
Sociplanifm i Is he inra State of Bondage, be^anfe 
the Sacraments are neceflary, and none but Epi- 
fcopal Clergy ought to adminifter (hem ? Is his 
Freedom deftroy'd becau(e there is a particular 
Order of Men appointed by God to minifter in 
Holy Things, and be ferviceable to him in re- 
commending him CO the Favour of God ? Can 
^ny Perfons, my Lord^^ think thefe things 
breaches upon their Liberty, except fuch as 
think the Commandments a Burden ? Is there 
any more Hard/hip in faying, thou /halt keep to 
^n Epifcopal Church, than thou flialt be bap- 
tized? Or in requiring People to receive parti-i 
cul^r Sacraments, than to believe particular 

£foo|($ 



Books of Scripture to be the Word of God? 
If fome other Advocate for the Laity, (hoald^ 
out of Zeal for their Rights^ declare that they 
need not believe one half of the Articles in the 
Creed ; if they would but afTert their Liberty^ 
He wpuld be as true a Friend^ and deferve the 
fame Applaufe, as he who (hoiiM aflert the Ne- 
peffity of Church-Communion^ is inconfiflent 
with the natural Rights and Liberties of Man- 
kind. 



I am. 



My Lord, 
Tour Lordjhifs mofi 

Hnmhle Servant, 



William Law. 
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- , POSTSCRIPT. . 

I Hope yonr Lordihif^ ^ill not think it Unna- 
total xirlfivpertinent^ to ioifer herd a word 
m twoitKdn^et to CocM Ob)dAion!s againft my 
ibrmer Letter; 

To begin witli the DoArine of the uninter- 
rupted Succeffion of the Clergy. 

I have^ as I think^ prov'd that there is a Di- 
vine Commiffion required to qaalifie any one to 
exercife the Priefily Office^ and that feeing this 
Divine Commiffion can only be had from fuch 
particular PerfonsasGod has appointed to give 
it^ therefore it is neceiTary that there iDbould be 
a continual Succeffion of fuch Perfons^ in or- 
der to keep up a Commiffion'd Order of the 
Clergy. For if the Cottimiffion it felf be to 
defcend thro' Ages f and diftinguifii ^be Clergy 
from the Laity; it is certain the Perfons who 
alone ' can give this Commiffion^ muft defcend 
chfo' the fame Ages^ arid Confequently an un- 
interrupted Succeffion is as neceiTary^ as that 
the Clergy have a Divine Commiffion. Take 
away this Succeffion^ and the Clergy may as 
well be Ordain'd by one Perfon as another ; a 
Number of Women may as well give them a 
Divine Commiffion, as a Congregation of any 
Men, they may indeed appoint Perfons to Offi- 
ciate in Holy Order^i fqr the fake of Decmcj 

ftnd 
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and Order | bUt then there U n0 tooret io it^ thte 
an external Decency and Ofi/fr^ tb^y are nd mort 
cbe Priefts of Gad^ then thofe tfaae pretended 
to make them fo. I£ we had loft the Scrip; 
tnres^ it would be very well to. make as good 
Books as we could^ and come as near them as 
poffible ; but then it Would be not only FoUy, 
bat Pcefumption^ to call them the Word of 
God. But I proceed to the Obje<ftion« againil 
the Doiftrineof an uninterrupted Succeffioa . . 

Firfi^ Icisfaidj chat there is no i^nention made 
of ic in Scripture^ as having any relation to the 
being of a Church. 

9 

S€c§nily^ That it is fobjeA to fo great Uncer-^ 
tainty> that if it be necefTary^ we can't n&w be 
fore we are in the Church. 

thirdly^ That it is a Popifli DoiSrine^ andgires 
them great Advantage over us. 

I begin with the ifi Objeftion, thai: ther« 
\ ii no. mention made of it in the .Scuptures^ 
which tho' I think 1 hate fufficiemly anfwec'd isr 
dn Letter^ I (hall here farther coafider^ 

Pray^ my Lord/ isit not a true Dodrine^.tbat! 

tht Serif tares contain oM things neceffary tp S4lvati^ ?« 

Bor^ my Lord, it is no where expr^fly faid^ that 

tit Scriptures contain aU things necejjary to Sdvethn^ ; 

It is no where faid,that no other Articles of Faith! 
need be believed* Where does k appear in Scri'»; 
ptnoe^ chat the Scriptures were writ by any Di-. 

vine 
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vine Command ? Have any of the Gofpels or 
Epiftles this Authority to recommend them ? 
Are they neceffary to be believ'd, becaufc there 
is any Law of Chrift concerning the Neceffity of 
believing them ^ 

May I rejea this uninterrupted SuccelHon, 
becauie it is not mention'd in Scripture ? And 
may 1 not as well rejeft all the Gofpels ? Pro- 
duce your Authority, my Lerd, mention your 
Texts of Scripture, where Chrift has bung the 
Salvation of Mtn Upon their believing, that 
St. Matthew or St. John wrote fuch a Book fereo- 
teen Hundred Years ago. Thefcj my Lord, are 
Hicetits and Trijlet which are not to be found in 
Scripture, and confequently have nothing to do 
with the Salvation of Men. 

Now if nothing be to be held as necefTary, but 
what is exprefly requir'd in fo manyWords io Scri- 
pture, then it can never be prov'd that the Scri- 
ptures themfelves are a fianding Rule of Faith in all 
Agii^ (ince it is no where exprefly afTerted, nor 
is it any where (aid, that the Scriptures fliould 
be continued as a Rule of Faith in atl Ages. Is 
ic an Ob)e<f)ion againft the Neceilicy of a perpe- 
tual SuccefEon of the Clergy, that it is not men- 
tion'd in the Scripture i And is it not as good 
a one againft ihej*«^f; of making Scripture the 
Aanding Rule of Faith in allAgts, lince it is never 
laid, that they were to be continu'd as a ftandiog 
Rule in all Ages } If things are only necefTary 
for being faid to be fo in Scripture, then all that 
are yot thus taught are equally unneccilary, and 
confe- 
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Confequently it is no more neceffary that the 
Scripture fliould be a fix'd Rule of Faich in all 
Ages, than that there (hould be fiifhops to ordain 
in all Ages. 

Again^ where (ball we find it in Scripture, that 
the Sacraments are to be continued in every Age 
of the Church? Where is it faid, that they (hall 
always be the ordinary Means of Grace neceffary 
to be obferv'd ? Is there any Law of Chrilt, any 
Text of Scripture, that exprefly alTerts, that if 
we leave the Ufe of the Sacraments, we are out 
of Covenant with God? Is it any where di- 
redly faid, that we muft never lay them afide, 
or that they will he- perpetu.^Uy nQccff'dry> No, 
my Lord, this is a Nicejj and Trifle not to ho found 

in Scripture : There is no Strefs laid there upon this 
Matter^ but upon things of a quite different Na- 
turt. 

I now prefume, my Lord, that every one who 
has common Senfe plainly fees, that if this Sue- 
cefCon of the Clergy be to be defpis'd, becaufe 
it is not exprefly requir'd in Scripiure ; it unde- 
niably follows, that we may rejed the Scriptures, 
as npt being a {landing Rule of Faith in all Ages ; we ' 

may difufe the Sacranients, as not the Ordinary 
Means of Grace in all /iges ; . fince this is no more 
mentioned in the Scriptures, or exfrefly requir'd, 
than this uninterrupted Succeflion. 

If it be a good Argument againft theNeceflity 
of Epifcopal Ordainers, that it is never faid in 
Scriptare,that there (hall always be fuch Ordainers j 

N ic 
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it is certainly as conclufive againft the Ufe 
of the Sacraments in every Age, that it is no 
where laid in Sctiptnre ttiey Hiall be ufed in 

Jlljges. 

If no Government or Order of the Clergy be 

to be held as neceffary, becaufe no fuch Necef- 
Hry is aflferted in Scripture; it js certain this con- 
cludes as ftrongly againft Government, and the 
Orrler it fcif, as againft any Particular Order. For 
it is no more faid in Scripture, that there (hall be 
an Order of Clergy, than chat there fliall be any 
particular Order ; therefore if this Silence proves 
againft any particular Order of Clergy, it proves 
as much againft Order itfdf. 

Should therefore any of your Lordfliip'a 
Friends have fo much Church- Zeal as to con- 
tend for the Necefliiy of fome OrJtr, tho' of no 
particular Order; he mutt fall under yourLord- 
ftiip's Diffleafure, and be prov'd as meer a 
Dreamer and Trifitr, as thofe who aflert the Necef- 
lity of Epifcopal Ordination. For if it be plain, 
that there need be no Epifcopal CUrgyj becaufe it 
is not faid there (hall ahvays be Epifcopal Clergy ; 
it is undeniably plain, that there need be no Order 
of the Clergy, fince it is no where faid, there 
ftall be <i» Or^sr of Clergy : Therefore whoever 
fliall contend for an Order of Clergy, will be as 
much condemn'd by your Lordlhips Dodrine, 
as he that declares for the Epifcopal Clergy. 

The Truth of the Matter is this, If nothing is 

to be efteemed of any Moment, butcoutited as 

mere 
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mere Trifle and Nicety among Chriftians, which 
is not eocfrefiy required in the Scriptures ; then it 
is a Trijlt and Nicety, whether we believe the 
Scripture to be zfianding Rule of Faith in all Ages, 
whether we ufe the Sacraments in allAgesy whe- 
ther we have any Clergy at all, whether we ob- 
fcnrc the Lord's Day, whether we baptize our 
Children,or whether we go to publick Worfhip ^ 
for none of thefe things are exprefly required in 
fomany Words in Scripture. But If your Lordfhip, 
with the reft of the Chriftian World, will take 
thcfc things to be of Moment, and well prov'd, 
becaafe they are founded in Scripture, tho' not 
in exfrefs Terms ^ or under flain Commands ; if yoa 
will acknowledge thefe Matters to be well alTert- 
cd, becaufe they may be gathered from Scripture, 
and are coniirm'd by the univerfal Pra(5ltice of the 
Church in all Ages, (which is all the Proof that 
they* are capable of) I don't doubt but it will 

appear, that this fuccejjlve Order of the Clergy is 

founded on the fame Evidence, and fupported 
by as great Authority, fo that it muft be thought 
ot the fame Moment with thefe things, by all 
Qnprejudic'd Perfons. 

For, my Lord, tho' it be not exprefly faid, that 

there fhall always be a Succefion of Epifcopal Clergy, 

yet it' is a Truth founded in Scripture it felf, and 
afferted by the univerfal Voice of Tradition in 
the firft and fucceeding Ages of the Church. 

It is thus founded in Scripture : There we are 
taught that, the Priefthood is a tofuive Inftltution j 
that no Man can take this Office unto himfelf ; 

N a that 
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that neither ourSaviour himfelf,nor his Apoftled^ *■ 
nor any ocher Perfon,however excraordinariry en- 
dow'd wifh Gifcs from God, could, m fuch. exer- 
cife the Prieilly Office, till they had God's ex- 
prefs Commiffion for that purpofe. Now how 
does it appear, that the Sacraments atePoficive 
Infticutions, but that they are confecrated to fuch 
Ends and EfFeds, asof thcmfelves they were no 
way qualify'd to perform? Now as it appears 
from bcripiure, that Men, jj/ac^, however en- 
dow'd, were not qualify'd to take this Ortice up- 
on them without God's Appointment ; it is de- 
monftratively certain^ that Men io call'd are as 
much to be efleem'd a Pofiii-ve Injlitutwn, as Ele- 
ments To chofen can be call'd a I'ufni've Infiitution. 
All the Perfonal Abilities of Men conferring no 
more Autliority to exercife the Office of a 
Clergy- Man, than the natural Qualities of Water 
to make a Sacrament : So that the one Jnftitu- 
lion is 35 truly Pofitive as the other. 

Again. The Order of the Clergy is not only a 
Tofitive Order inllifuted by God, but the diffe- 
rent Degrees in this Order is of the fame Nature. 
For we find in Scripture, that fomc Perfons could 
perform fom:: Offices in the Prietthood, which 
neither Deacons nor Priefts could do, tho' ihofe 
Deacons and Priefts were infpir'd Perfons, and 
Workers of Miracles. Thus Timothy was fent to 
orddin Elders, becaufe none below his Order, 
who was a Bilhop, could perform that Office. 
Veer and 3"V'i« laid [heir Hands on bapiiz'd Per- 
ibnsj becaufs neither Priefls nor Deacons, tho' 
Workeit 
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Workers of Miracles, could execute that Pzn of 
the Sacerdotal Office. 

Now can we imagine that the Apoftles and 
Bifhops thus difiingQi/h'd themfelves for no- 
thing ? That there was the fame Power in Des^ 
cons and Vritfis to execute thofe Offices, tho' they 
took them to themfelves ? No, my Lord ; if 
three Degrees in the Minifiry are inftiruted in 
Scripture, we are oblig'd to think them as truly 
diftind in their Powers, as we are to think that, 
the Prieflhood it felf contains Powers that are 
diftincS from thofe of the Laity. It is no more 
confident with Scripture, to fay that Deacons or 
friffls may ordain, than that the Laity are Priefls 
or Deacons. The fame Divine Inftitution mak« 
ing as truly a Difference betwixt the Clergy, as 
it does betwixt Clergy and Laity. 

Now if the Order of the Clergy be a Dimne 
?c[iu*ue Inftitution, in which there are different 
Degrees of Power, where fome alone can Or- 
dain, &c. whilft others cailonly perform other 
pares of the f^cred Office ,- if this (as it plai/ily 
appears) be a Doctrine of Scripture, then it is a 
Do<arine of Scripture, that there is a Neceflity of 
fuch a Succeflion of Men as have Power to or- 
dain. For do the Scriptures make it neceffary 
that Timothy (or fome Bifhop) fhould be fent to 
Efhefus to ordain Priefls, becaufe the Priefls who 
were there could not ordain.'^ And do not the 
fame Scriptures make it as necefl^ry, that Timo^ 
tbys SucceiTor be the only Ordainer, as well as 
He was in his Time ? Will not Priefls in the 

next 
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next Age be ta doftitute of the Power of Ordain- 
ing^ as when timothy was alive ? So that (ince 
the Scriptures teach, that Timothy y or Perfons of 
bis Order, covXA alone ordain in that Age 5- they 
as plainly teach, that the Succeffors of that Or- 
der can alone ordain in any Age, and confe- 
quently the Scriptures plainly teach a Neceffity 

of an Epifcofal Snccejjion. 

The Scriptures declare there is a Neceffity of 
9 Divine Commiffion to execute the Office of a 
Fried; they alfo teach, that this Commiffion 
can only be had from particular Perfons : There-^ 
fore the Scriptures plainly teach, there is a Ne- 
ceffity of a Succejjion of fucb V4rticular Perfons^ in 
order to keep up a truly Commiffion d Clergy. 
■ '• * 

Suppofe when Timothy ws^s (ent to Efhefm to 
ordain Elders, the Church had told him. We 
have chofe Elders already, md laid our Hands 
upon them : That if he alone was allowed to 
exercife this Power, it' might feem as if he 
alone had it ; or thit Mininers were the better 
for' being ordatn'd by his particular Hands ; and 
that fome Perfons might imagine they could have 
no Clergy^ except they were ordain'd by him, 
oribme of his Order; and that feeing Chrift had 
no where made an exprefs^ Law, that fuch Per- 
fons ihould be necelTary to the Ordination of the 
Clergy ; therefore they rcjeded this Authority 
of Timothy, left they fhould fubJQft themfelves to 

NiMtiS and Trifles. 

m 

Will 
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Will your Lordfhip (ay, that fuch a Praftice 
would have been allow'd of in the Epbefiam ? 
Or that Minifters fo ordained, would have been 
received as the Mini(iers of Chrift? If not, why 
moft fuch PraAice or fuch Minifiers be allow'd of 
in any after- Ages? Would not the fame Proceed^ 
ing againft any of Timet hys St^cefors^ hate de-~ 
ferv'd the fanre Cenfure, as being equally un- 
lawful. If therefore the Scripture cofidemhs all 
Ordination but what is Epifcqpal,* the Scriptures 
make a SucceJ/im of Epifeofal Or Joiners nece^ary. 
So that I hop^^ my Lord> we Aiall be no more 
told that this is a Dodtrine not mentioned in 
Scripture, or without any Foundation in it, 

The great Objedion to this Do(5trine is, chat 
this Epifcopal Order of the Clergjy is only an Apo* 
fiolical Pra(fiice j and feeing #iSf Apollolical iPra*- 
dices are not binding to us, furethis need not 

In anfwer to this, my Lord, I fhall firft ftew, 
that tho' all Apoftolical Pra^ices are not netef- 
&ry, yet fome may be neceffary. Secondly y That 
the Divine unalterable Right of Epifcopacy is 
not founded merely on Apoftolical Pra(%tce. 

To begin with the Firfi ; The Obie<aion runs 

thus, AU Afofiolical Frailices, art not unaltirablt w 
obligatory to usy therefore no Afoftolical TraBicts are. 

This, my Lord, is |uft as Theological, as if I 
fhould fay all Scripture- Truths are not Articles 
of Faith, or Fundamentals of Religion, therefore 
no Scripture-Truths are : Is tiot the Argument 

full 
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For if there be any Thing in the Nature of 
DoBrinesy in the Tenour of Scripture, or the Senfe 
of Antiquity, whereby we can know the diffe- 
rence of fome DoSlrines from others, that fome 
were Occajimal 'Temforary Determinations, fuited 
to parcicufai* States and Conditions in theChurcb^ 
whilft others were fuch general DoSirims a6 
would concern the Church in all States and Cir^ 
cumfiances : If .there can be this difference be- 
iwixt Apoftoltcal DoSlrinesj th6re muft necefTarily 
be the fame difference betwixt Apoilolical Tra-^ 
Sica^ uiilefs ^e will fay, that their TraBices were 
not fuited to their DoBrines, For Occafional Do^ 
£friW muft produce Occafional VraBkes. 

Now may not we be obliged by fome VraBices 
of the Apoftles, where the Nature of the Thing, 
and the Confent of Antiquity (hew it to be equal- 
ly{necefr^ry' and important in all Ages and Condi-^ 
tions of the Church, without being ty*d down 
to the ftrid obfervance pf every Thing which 
the Apoftl&s did, tho' it plainly appears, that it 
was done Upon accidental and mutable Reafom. 
Can we not be obliged to obferve the Lord's Day 
from Apoftolical Frailice^ without being equally 
oblig'd to Lock the Doors where we are met, be- 
cante itk the Apofiles Times they lock'd them for 
fear of their Enemies. 

My Lord, we are to follow the FraBices of 
the Apoftles, as we ought to follow every Thing 
clfe, with Dlfcretion and Judgmenty and not run 

O elfe^ 
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i^i^.^zrt; mc iTcry Thing they did, becaufe 

'^ vcc^t Apoitlcs, or yet think tiiac becanfe 

^c letML iroc pradife after them in every Thing, 

vc. Attd do it in nothing. We beft imitate 

:^cnr, when we ad upon fuch Reafonsas thej' 

cted upon, and neither make their Occajional 

i^radiiues ferfetual Laws, nor break thro' fuch 

General Rnles^ as will always have the fame rca-- 

/in CO be obferv'd. 

If it be ask'd^ how we can knoW what Pra- 
dices muft be obferv'd, and what ma^ be laid 
litide : I anfwer, as we know Articles of Faich 

from le£ir Truths ; as we know Occafional Do- 

c^ces from Perpetual Dodrines ; that is^ from 
the Nature of the Things, from the Tenour of 
Scripture, and the Tefiimmj of Antiquity^ 

Scccniljy h is not true, that the Divine unaU 
tfrjhle Right of Epifcopacy is founded merely up- 
on Apoflolical Pradice. 

» • ■ ■ ■ » 

We do not fay that Epifcopacy cannot be 
changed, merely becaufe we have Apoilolical 
Pradice for ic • but becaufe fuch is the Nature of 
the Chriftian Priefthood, that it can only be 
continued in that •Method, which God has ap- 
pointed for its Continuance. Thus, Epifcopa- 
cy is the only inflituted MetHbd of continuing 
the Friefthood; therefore Epifcopacy is unchanged 
iii^Uy not becaufe it is an Apoftolical Pradice, 
but becaufe the Nature of the Thing requires 
ii : A pofuive Inftitution being only to be con- 
tinued 



(99) 

tinned in that Method which God has appointed ; 
fb that it is the Nature of the Priefthood^ and 
not the Apoflolical Pradice alone^ that^nakes 
it neceilary to be continued. The Apoftolical 
PraiSice indeed Ihews^ that Epifcopacy is the 
Older that is appointed^ but it is the Nature of 
the Priefthood that alTures us thaLir is Unaltera" 
bit: And that becaufe^an Office which is of no 
fignificancyj but as it is of Divine Appoint- 
ment, and inftituted by Gbd^ can no otherways 
be continued^ but in that way of Continuance 
which God has appointed. 

The Argument proceeds thus ; The Chriftian 
Prieflhood is a Divine pofitive Inftitution^ which 
as it could only begin hy the Di'vine Appointment, 
fo it can only defcend to after Ages in fuch a 
Method as God has been pleafed to appoint/ 

The Apoftles (and your Lord(bip owns, 
Chrift was in all that they did)* inftituted Epifco- 
pacy alcne, therefore this Method of Epiicopa- 
cy is una\|terable, not becaufe an Apofiolkal PratHce 
cannot be laid afide, but becaufe the Priefthood 
can only jdefcend to after-Ages in fuch a Me- 
thod as^^> of Divine Appointment. 

So that the Queftion is not faitly ftated, when 
it is asked, wbetherEpifcopacy, being an Apofto- 
lical Pradice, may be laid afidp ? But it ihould 
be asked, whether an inftituted particular Me- 
thod of continuing the Priefthood be not neccf- 
fary to be continued? Whether an appbintfed 

O a v' Order 
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Order of receiving a CommiffioQ from God be 
not neceffary to be obferv'd, in order to receive 
a Commiffion from Him ? If the Cafe was thus 
fiated^ as it ought to be fairly ftated^ any one 
would foon perceive, that we qui no more lay 
afide Epifcopacy, and yet continue th? Chriftian 
Priefthood^ than we can alter the Terms of Sal- 
vation^ and yet be in Covenant with God. 

I come now, my Lord, to the Second Ob- 

jeiSion^ Jiat this uninterruftei Suectjfion is fubje^ 
to fo great uvctrtaintjy that if it be necejfary^ we cm 
never fay that we are in the Church. 

I know no Reafon, my Lord, why it is fo 
uncertain, but becaufe ic is founded upon 
Hifiorical Evidence. Let it therefore be confider- 
ed, my Lord, that Chrifliianity it f^Jf, is a Mat- 
ter of FaBj only convey'd to us by Hifiorical Evi- 
Jence* 

* 

That the Canon of Serif turers only made known 

to us by Hifiorical Evidence i that we|)ave no 
other way of knowing' what Writings are the 
word of God j and yet the Truth of our Faith^ and 
every other Means of Grace depends upon our 
Knowledge and Belief of the Scriptures. Muft 
we not declare the Neceffity of this Succeffion 
of Bi(hops« becaufe it can only be prov'd by 
Hifiorical Evidence j and that for (uch a long tradt 
of Time ? 

Why then do we declare the belief of the 
Scriptures, neceffary to Salvation ? Is not this 

equally 
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iqnally potdog the Salvation of Men upon a 

Hatur of Fm8^ fnppoited only by Hijtmicsl Et^;- 

Itwce, and making it depend open Things done 

feTentcen hundred Years ago ? Canncc lUS&rkd 

Evidemce farisfie ns in one Point, as well as in 

the other ? Is there any Thing in the Nature of 

this Sncceffion, that it can't be as well aiferted 

by Hifierical EidJemce, as the Truth of the Scrip* 

tares ? is there not the fame bare poffibility in the 

Thing it felf, that the Scriptures may in (bme 

important Points be corrupted, as that this Sue- 

ceffion may be broke ? But is this any juft Rea« 

Ion why we fliopld believe, or fear, that the Sen- 

ptores are corrupted^ Becaufe there is a Phy- 

fical Poffibility of it, tho' there is all the Proof 

that can be required of the contrary ? Why then 

jDoft we fet adde the Neceffity of this Succeffi- 

on from a tare poffiMay of Error^ tho' there is all 

the Proof that can be requir'd^ that it never was 

broken^ but firidly kept up ? 

And tho* your Lordfhip has told the Worid 
fo much of the ImprobahUit/, N^nfenfe, and Ak^ 
fwrJiff of this Succeffion^ yet I promife your 
Lordfliip an Anfwer when ever you fhall think 
^ to fiiew, wbefty or im/, or ji/bere this Sue- 
ceffion broke^ or femJ to break^ or was lihl^ 
CO break. 

And till then^ I (hall content my felf with 
offering this Reafon to your Lord/hip^ why it is 
wiorally imfoffibltj it ever fliould have broken in 
all that Term of Year^^ from the ApoiUes to the 
prefenc Times, 
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The Reafon is this j it has been a receiv'd Do- 
arine in every Age of the Church, that no Or- 
dination was valid but that of BiOiops: This Do- 
drine, my Lord, has been a conftant Guard 
upon the Epifcopal Succeffion ; for feeing it was uni- 
verfally believ'd that Bifhops .i/omc could Ordain, 
ic was morally impoffibU, that any Perfons could 
be receiv'd as fiiihops, who had not been fo 
Ordain'd. 

Now is it not morally imfolJibJe, that in OUr 
Church any one fliould be made a Biftiop with- 
out Epifcopal Ordination ? Is there any poflibility 
of forging Orders, or flealing a Biflioprick by 
any other Stratagem ? No, it is morally impojf^k, 
becaufe it is an acknowledg'd Dot^rine amongft 
us, that a Bilhop can only be ordain'd by Bi- 
fiiops i Now as this Dodrine muft neceuarily 
prevent any one being a Bilhop without Epifcopal 
Ordination in our Age, fo it muft have the fame 
effeift in every other Age as well as ours ; and 
confcquently it is ai reafonable to believe that 
the Succeffion of Bifhops was not broke in any 
Age fince the Apoftles, as that it was not broke 
in oar own Kingdom within thefe forty Years.' 
For the fame Doftrine which prefervcs it forty 
Years, may as well praferve it forty hundred 
Years, if it was equally believ'd in all thae 
fpace of Time. That this has been the conftant 
Doi^rine of the Church, I prefume your Lord- 
ftiip will not deny,' I have not here enter'd into 
the Hiftorical Defence of it, this, and indeed 
every other Inftitaiion of the Chiillian Church 
having 
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having been lately fo well defended from the 
Ecclefjaftical Records by a very excellent and 
judicious Wiiter. * 

We believe the Scriptures are not corrupted, 
becaufe it was always a received Dodrine in the 
Church, that chey were the fiandwg Rule of Faith, 
and becaufe the Providence ofGod may well be 
fuppos'd to prefcrve fuch Books, as were to con- 
vey to every Age the Means of Salvation. The 
fame Reafons prove the great improbability that 
this Succeflion (hould ever be broke, both be- 
caufe it was always againfl a received Dodrine 
to break it, and becaufe we may juftly hope 
the Providence of God would keep up his own 
Inilitution. 

I muft here obferve, that the' your Lord/hip 
often expofes the Impollibility of this Succef- 
fion, yet at other times, even you your felf, and 
your Advocates affert it. Thus you tell ns. 
That the Piipi^i have one regular ji^omimtnt or un- 
inierruftid SucctJJion of Btjheps undcjU'd -with thi 
teucb of Lay- hanks, t 

. Is this SuccefTion then fuch an improhakU, im- 
foJJihU Thing, and yet can your Lordfhip aifure 
us that it is at Rome i that tho' it be feventeen 
bondred Years old there, yet that it is a true 
one ? Is it fuch JhfurJUyy and Nmfence, and eve- 
ry Thing that is RUiculoui when we lay claim to 
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k ; and yet cm your Lordfhip afTure ns tbat it 
is not only pbffible to be, but aStually h in being '^ 
in the Church of Romt ? What Arguments^ 6t ^ 
Authority can your Lordfliip produce to fliew •. 
that there IS a SuccelSon Ihere, that iKfill not ' 
equally prove it to be here ? 

You affert expf efly, that therd is a true SucceffioH - 
there; you deny that we have it here j therefore ■ 
fouT LofdJfbjp mtift mean, that we had not £pi(- 
^opal Ordii^tioh when we feparated from^ the 
Gtiuvch of Rofm; And here ^he Coritrovetfie 
Haft refi! betwixt you and yoiif Adverfaries^ ivbe- 
fhtr we hint Efifdfal Oriindtion thn^ for as yoUr 
Lordibip has es^pr^flv affirmed, that there is this 
uninterrupted Succeffion in the Church ofko^e, 
it is impoffible that we (hould want it, unlefs 
we had not Epitcopal Orditi^on at the Refor- 

ffMftfPfm ■ ■ • 






Whehever youV Lordftiip ftrrfl pleafcf to appear 
itr Defence pt tft^ Nagg^s-hea^ Staryj or any other 
Fpetence agaifift our - Epifcopat Ordination 
when we departed for Romey we (hall beg leave 
to (hew our felves fo far true Proteftants, as ,to 
anfwer ^tiyPiipijh Arguments your LordiHip- can 
produce. 

Here let the Chnmin Senfe of the Laity be once 
more appealed to : Your Lordfliip tells them that- 
znuninterruftedSucceffim is improbable, abfurd, and,' 
tmrdly fpeaking, imfojftble^ and, for this Reafon, 
they need not trouble their Heads about it j yet 
in another Place you pofitiVeiy affirm^ chat; this 

true 



t-^ae uninterrupted Succefton is aiSually in the Church 
of Rome: That is, they are to defpife this 
Succeflion^ becaufe it never was, or ever can be, 
yec are to belieVe that it really is in the Rcmifli 
Church, My Lord, this comes very near ffi.yipg 

and t^njayingy to the great Dl'verfion of the Papifis. 
Muft they not not laugh at your Lordfhip's Pro^-^ 
te/lant Zeal, which might be much better call'd 
the Spirit of Popery ? Muft they not be highly 
pleas'd with all your Banter and Ridicule upon 
an uninterrupted Succcffion^ when they fee you fo 
kindly except theirs ? And think it only Nonfenfe 
and Jhfurdityy when claim 'd by any other Church? 
Surely, my Lord, they muft conceive great 
Hopes of your Lord/hip, fince you have here ra- 
ther chofe to contradict your felf, than not vouch ' 
for their Succeffion : For you have faid it is mo- 
rally impoffible, yet affirm that it is with them. 

The third Obje<Sion againft this uninterrupted 
Succeffion, is this, that it is a Popi^ DoBrine^ and 
gives Papifis advantage over us. 

The Objeflion proceeds thus, we muft not 
affert the Necefficy of this Succeffion^ becaufe 
the Papifts fay it is only to be found with them. 
I might add, becaule fome mighty zealous Pro- 
teftants fay fo too. 

But if this be good Argumentation, we ought 

not to tell tht J ew SyOi Dei ft Sy Sec. that there is any 

Neceffity of embracing Chriftianity, becaufe the 

Papi/fs fay Chriftians can only be faved in their 

Church. 
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